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KPATOK BOBE/[, BO HEKOW ACIMNEKTW HA TIOTEK/1I0OTO HA
»AHKAPHUPAHO 3/10*

Kpanrka cogp>kunHa

TeKCTOT HyAM KpaTOK Npernes Ha HeKOW acnekTU of MOTEKI0TO Ha 310TO0
BO HEKOJIKY PE/IMIUCKN Tpagnuuum, UCTPpa>KyBajKn KOHLENTU Ha gyaausam W CrpoTUB-
CcTaeeHocTa Ha J06POTO M 310TO U Kako 06jacHyBake 3a TOa Kako Wau 30WTO Ha-
CcTaHano 310T0, 1 Kako 06uf 3a OnpaBfyBate Ha rpeeoT BO YOBEKOEOTO OfHECyeatbe.
VIHKapHMpaHOTO 3710 (BO hopMa Ha OT(PNEHN aHrenn, AEMOHU 1 FaBonoT) e noka>ka-
HO 60 HErOBOTO HeGECKO MOTEKN0, Kako 60XKju NPoM3BOA, Kako Npevka U Kako crpo-
TWBCTAaBEH AejCTBMTEN, aKTUBEH W HAMePHO 3N106eH HenpujaTen, W3MaMHUK W UCKY-
WyBay, HenpujaTen Ha 6o>kKjaTa gobpuHa. 3a fga ce ondaTaT HEKOW BapujaHTU of
KOHLENTOT Ha MHKapHWPaHOTO 310, ynoTpebeHu ce npumepn of ,, CTapuoT 3aBeT “
fBa KympaHcku centoka u ,,ETuonckaTa KHura Ha EHOX* (,,KHuraTa Ha uyeapu-
Te‘). BepyeakaTa BO 311 JyxOBM KOU Ce 3afp>KyBaaT HW3 CeeTOT, LUMpejKn xaoc,
04aj M Hecpekn, n nNpean3BUKyBaaT MOV MOpPanHM u3bopu Kaj nyfeTo, ce KpaTKo uc-
TPa>KeHU CMopej HaYMHOT Ha KOj 6une oueHyBaHW Of, CTpaHa Ha LPKOBHW OTUM U Be-
JIMKOAOCTONHCTBEHNLYM, Aoarajkn A0 CTOjaMWTEeTO feKa 00BUHYBabeTO Ha MHKap-
HUPAHOTO 310 (4EMOHW, faBOMMN) 3a MPaBeHETO 311 Aena Ce YMHM NOCTOjaHO NPUCYT-
HO, HO AieKa TO0a He nomara 3a BUCTVHCKM Ja Cce onpasfaaT rpelHnumTe.

Knyunu 36oposu. VIHKAPHWPAHO 3710, YYBAPU, JEMOHW, FABO[
PEB

0 3amMucnyBame 3710TO BO CBETOT KakKO Hen30EXHO, CeKoraw NpUCYTHO, He-
(hMKCMpaHo, KOHTarno3Ho, NponndepmpaYko, HeyHMLITAMBO. Toa ce MaHugecTupa BO
pasnnyHM opmu, Bapupajkn of ancTPakTHO MeTa(u3nyKo MPUCYCTBO BO AUjanekTuy-
KMOT pej Ha CTBapHOCTa A0 EHTWUTET KOj UCKyLUyBa HafBUCHAT Haj Cay4yBawata BO
CBETOT, [0 jaCHO WMHKapHWpaH Henpujaten, utap ,,TPUKCTEP” (M3MaMHMK, apxeTun BO
MUTO/IOrMjaTa), 3HavaeH HenpujaTen, 1 NOHEKOraw W npujaten Bo Bpeme Ha o4aj. VH-
KapHMPaHOTO 3710 BO (hopMa Ha faBO/, WAM Ha pasfINyYHM LEMOHCKM CyliTecTBa, 6uno
BaXEH KOHLENT HWU3 KyNnTypuTe, KaKO MOTUB BO HApOAHOTO packaxyBawe 1 nutepaTy-
paTa, Kako Hempujaten KoMy Tpeba fja My ce CNpOTUBCTaBY PENNTMO3HOTO YUete, Kako
npobnem Koj Tpeba fa ce pasrnefsysa Bo (hmno3ogujata.1YoBeKoT ce UNHU U ynaLleH
1 hacyMHMpaH oA ANjabonnYHMTE MOKM Ha MHKApPHMPAHOTO 3710, 3aT0a M NocTojaT 6poj-1

1,,IHKapHMpaHo* ce MMCM MoBeKe BO CMUC/A fieKa € POKYCMpaHO BO NapTUKYIapHO CyLUTECTBO
CO UCTOPMja W KapaKTepUCTVKWU OTKOMKY CMOpes eTUMOJOLIKOTO 3Hauere Ha ,,0TeloTBOPEeHO"
(,,CTOpeHo Meco*), ZONMUPAMBO, TOMNYHO, jaCHO NePLEenTUOnIHO.
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HUTe MOTMBMW Ha TPryBake CO faBo/(K), pacnpaBare CO LIMH, TaHLYyBake CO AEMOHU;
NpUKa3HM 3a YYeCTBYBak€e BO BELUTEPCTBO, WM HEFOBOTO OCYAYBHE; TEONOLLKM NPo6-
NeMn Ha OTKaXyBare 0f Boxjata MMAOCT nMopaan NpemMunHyBare Ha ,,TeMHaTa cTpaHa“,
hrno3odckn 06mam 3a TeogmKeja 3a ga ce 06jaCHM NOCTOEHETO Ha 310 BO CBET Ha A06-
po 60XecTBO.

Ha npo6neMoT Ha 310TO BO CBETOT 4€CTO My Ce NnpucTanyBa co pedepuparbe
Ha MOCTOEeHETO Ha faBoNoOT. Ha KOCMO/MOLIKO HMBO, CYLUTECTBO Kako faBONOT 1 objac-
HyBa HECOBPLUEHOCTUTE W TparefunTe BO CBETOT (MeTatM3MUKO 310, KaKo MPUPOAHYM
KaTacTpogy U Xaoc); 1 CTpafakeTo M 04ajyBarbeTo Ha NyreTo nopaan Henpaeawu, Cypo-
BOCT W ersucTeHUMjanHa 3arpuXeHOCT Kako pesynTaT Ha HaMepHO MopanHo (He)aej-
cTBYBare. Bo foHecyBaweTO Ha OANYKWUTe, BAMjaHNETO Ha FaBONOT I'M MOMeCTyBa W3-
60pnTe Ha YOBEKOT, LUTO, CMOPeA BakBOTO BepyBake, € A0BOJIHO 3a Aa ce o6jacHaT fo-
LUNTE OANYKM M CKMNOHOCTA KOH FPeLHO oaHecyBatbe. Mo6oXeH MopasieH AejcTBUTEN ce
CTpemMu da 6uge nocnnyeH Ha bora BoO MopasHOTO caMoonpeenyBare, Ho, Cnopes oBa
rneavwlTe 6asnpaHoO Ha BepyBawbeTO BO FaBO/OT, TOj € NOCTOjaHO CrpeyyBaH Of Bnuja-
HWETO Ha faBONOT NPeKY KOMMIEKCHW OKOMHOCTW U UCKYLLUEHWja KOW Npeaun3BuKyBaaT
[ia npaswv rpeBoBU. [o6BPMOT 1 NpaBefHUYKIN XMBOT, 3Ha4M, € NOCTOjaHO 3arpo3yBaH 0f
eKCTepHM (hakTopu, Kako 1 0 YOBEKOBATa HECOBPLLEHA NpUpoaa. BmellyBambeTo Ha fa-
BO/IOT 1 06jacHyBa YOBEKOBMTE MOPasIHM iejCTBA U CIOXEHOCTA HA MHTEPNEPCOHANHM-
Te U Ha coumjanHuTe penauyun. CnpoTUMBCTaBYBakETO Ha KOHCTPYKTUBHUTE U AECTPYK-
TUBHUTE MPUHLMMAK, HA KOCMOCOT M Ha XaocoT, U Ha [O6GPOTO W 3/10TO Of MUTOBUTE,
(hONIKNOPOT U KyNTHUTE MpaBuMa Ha COLUMjaiHUTE CTPYKTYPU Ce UHTErpupane BO MOHO-
TEU3MOT Kako OMo3vLMja Ha OHTOMOLLKM M MOPanHU NPUHLMMNW NPETCTaBeHN 0f GoXe-
CTBEHWUTE W aHTe/ICKA CUIN M TeMHaTa CTpaHa Ha XaocoT. AKO MpPeTnocTaBUMe Aeka
[06pn 1 37K AyxoBu 6UNe NPUCYTHW BO NPUMOPAMjanHaTa pennruja, Kako aHMMU3MOT,
1 feka nogenbata Ha MOHOTEM3aM U1 ,,MOHOAMjaboM3am“2ro 06jacHyBa 04PXKYBauKMOT
nonapuTeT BO HOBUTE CBETOr/EAM, TOrAll MOCTOeYKaTa aMOGMBANEHTHOCT Ha CBETOT €
pethnekTUpaHa BO AyaIMCTUYKN CUCTEMU3 AN CTOja/IMLLITA.

2Ce unHY feka obata NoTekHyBaaT (MOXebu CUMYITaHO) BO MOHUCTUYKMTE TEHAEHLUMM Ha YOBe-
KoBata esonyumja (Cams 1900, 3), BO cMuUC/ia Ha Toa Aeka CO TEKOT Ha BPeMETO J0OpuTe AyXOBK
KOHBeprupasie B0 MHCTaHLMja Ha BpBHa J06pYHa (MOHOTEU3MOT co fobap bor), a 3nmTe - BO BpB-
HO MHKapHMPaHO 310 (MOBTOPHO, He HYXXHO KOPMOpeasiHo Teno 0f NoT), WK Xuepapuja Ha 3im
EHTUTETW.

330poacTpu3mMoT e fobap npumep - BepyBareTO ro noctaBysa Axypa Masfa Kako XMepapXmcku
HajBM1COK, BOAaY Ha OOXEeCTBEH COBET CO Npuapy>kba of aHresicku cywTecTsa, fobap 6or; Axpu-
MaH, 0f fjpyra cTpaHa, e NoTro/IHO OfIeNIHO CYLUTECTBO, KOe € MaIUIHO, HEMpujaTenckuy HacTpo-
€Ho, ,,30/1 Ayx“, NepcoHnpmKaLmja Ha 4eCTPYKTUBHI CUM U Xaoc, U3BOPOT Ha 3/10T0. [lyanHocTta
NeXW BO MOTEKNIOTO Ha 3710T0, Koe foafa o4 AXpuMaH, ,,301 ayx“ (AHrpa MauHjy), nepcoHugu-
Kallmja Ha XaoC M YHUWITYBabe, OHOj KOj HOCK CTpadare W CMpT. Tue ce ,,"M3BOPHW’ BO TOA LUTO
cammTe ce Heco3fafeHn NpeTcTaBHULY Ha CNPOTMBCTaBeHM MpuHLMNN®, LTO e MOXHO Aa Buja-
€/10 Ha KOHLIENTMTE 3a CNIOKEHWUTe Npobnemn Ha JOBPOTO W 3M10TO M MPULPY>KHUTE CNPOTUBCTA-
BEHW MPUHUMNY BO GANCKNUTE 1 BO NOAOLHEXHMUTE KYNTYpHU HapaTtueu (Cams 1900, 53). Jlyre-
TO Ce BO MoOCTOjaHa bop6a Ha [OHeCyBatbe OfJTyKW1, TOKMY 3aToa LUTO MOCTOM jacHa onosuumja Ha
OHTO/IOLLIKO HUBO Mefy CBET/IMHATa U TeMHMHaTa, J06poTOo 1 3710T0. [locTom ¥ MHTepnpeTaumja
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EBonyuujaTta Ha faBonoT BO POKycMpaHa U MHTEHLMOHANHA (hopMma Ce ABUXKM
0f, 60Xjn (1 6OXeCTBEH) cyra 40 He3aBMCHO, HAMEPHO 3/10 CyLITeCTBO. boxjuTe Hera-
TUBHU (MU HeJo6pOHaMepPHUN) eNeMeHTU U (PYHKUUM UM HU3 BPEMETO ce ry6at, uam
Ce HasHayyBaaT Ha [pyru CylITecTBa, M Taka NOCTOjaT BepyBaka BO YHULITYBAuoT,
Mashit, ,,aHrenot koj yHuwTyBa“, kaTTalak hammashit, n MpoTuBHKKOT, hassatan,
KOj eBonyupa [0 UHKapHMpaH faBon (MHKapHMpaHo 310). Mpeg CataHaTta ga cTaHe noT-
MoSHO OhopMeEH, MPOTMBHUKOT KOHLENTyanm3npaH Bo Xebpejckata bubnuja e (go oa-
pefeHa Mepa) HesfloHaMepeH, cyLTecTBo boxXjo. TepMuHOT ,,cataHa“ (o4 Koj ,,CataHa“
KaKo NMYHO MMe Ce nojaByBa) ce ynoTpebyBan 3a Aa ce OnuLIe ynora, a He napTuKynap-
HO CYyLUTecTBO (penaTuMBHO) YecTo Bo Xebpejckata Bubnuja, kage WTO ce nojaByBsa fAe-
BET MaTu - NeT of, TWe NPUINKKN ce pediepupa Ha YOBEYKM CYLUTECTBA U Ce YKaXyBa Ha
ynora Kako NpoTMBHWK WM 06BMHYBaY, a BO YeTUPU NPUIMKU TEPMUHOT Ce OAHEcyBa
Ha Hebeckn cywiTectsa (Almond 2014, 24-25). MNpBOTO NojaByBake Ha caTtaHaTa MOXxe
[ia ce noumpa Bo eAHa Of TakaHapeyeHWUTe NpuMKasHK 3a [JaBMA0OBOTO NPoroHcTBo, 1 Ca-
mynn 29 (1 Llap 29 Bo Hawara Tpaguumja), kora dunanctejunTe ynnaweHo 6apaat [a-
BUA fa 6WAe M3roHeT, 3a f[a He CTaHe HWUBHW NPOTUBHUMK (caTaHa) BO 6UTKaTa, a UCTO
Taka MOXebu 1 BO CMUC/A Ha ,,kaMeH Ha conHyBamwe™ (1 Llap 29:4; Bo 1Lllap 19:17-24
TEPMUHOT ,,caTaHa“, UCTO TaKa, € ynoTpebeH Aa 03HavyyBa YOBEYKW MPOTUBHUK). Kako
»CaTtaHa“ ce HapeyeHu W oapefeHu nuyHocTu, PesoH (3 Llap 11:23) n Agag (3 Uap
11:14, 11:25), ucnpaTeHn fa npegvsBuKyBaaT npobnemu 3a COMOMOH, CO TOa LITO
rnaBHaTa NoeHTa e ieKa ce n3bpaHu og Focnof Kako HenpujaTenu, 0GHOCHO NPOTUBHM-
un. [lpyra HcTaHUMja Ha caTaHa e c/ly4ajoT Ha 06BMHeHM]jaTa 3a KneseTa og Mcan 109,
1-6. CuTe 0BME OUMIIEAHO NpunaraaTt Ha (IM3MYKOTO Mogpayje, Bapupajku cnopes KoH-
TEKCTOT WM 3HAYEHETO, ONdaKkajKu NMYHOCTY CO NMpaBHa WM BOjHUYKA 3afHMHA U He-
nocaywH1yM Ha Bonjata Focnogoea. [pyr cataHa ce nojaByBa Bo HeGECHOTO noApavje
(Wray&Mobley 2005, 56), n oBa noancTpakTHO M BMCOKOPa3BMEHO MOAOLHEXHO pas-
6upare 0cTaHyBa A0 [AeHec.

Ha CrofeneHo NOTEKNO (LUTO 0AM CMPOTMBHO Ha BEPYBaH-ETO BO 3/10TO KO HE3aBKCHO Ce Nojasy-
Ba), Koja ce poKycmpa Ha nprkasHarta 3a Axypa Masga n AXprMaH Kako co3fafHu of, efeH bor un
06/apeHn co HerosaTa J06pUHa, Ho fofeka Axypa Masga ocTaHyBa fo6ap, AXpUMaH ce NobyHy-
Ba U cTaHyBa 301 (Bulfmch&Martin 1991, 278-279; Wray&Mabley 2005, 85). MaHuxejcTBOTO €
OpYr OLINYeH MPUMEP Ha AyanncTUYKM BepyBarba. OCHOBAaHO KakO CMHTE3a M Kako nogobpeHa
amanramusaLmja Ha aen of PasMyHM PeUrMCK CUCTEMM, Ce COCTOENO Of, 30p0acTpujaHNCTUY-
K1 fyanusam, 6abunoHcKy (honkiop 1 eneMeHTn Ha ByAMUCTUYKA eTUKa, U HYLeno KOCMO/OLLKa
KOHLenumja Ha 06POTO U 310TO Kako BEYHW NpUHLMNIU. Bor 1 MpUHLOT Ha TEMHWUHATA ce BO Mo-
cTojaHa 6op6a, Taka co3faBajKu ja 1 0ApXKyBajKu ja BceneHaTa. OBMEe BEYHW MPUHLMNK T OBO3-
MOXyBaaT JOo6pWTe 1 NOLWKTe CyMNCTaHUMK, KOW, UCTO Taka, ce BO BeyHa 6opba 3a JoMMHauuja.
Bo KocmnukuTe 06mamn 3a nobefa, cunmTe Ha fobprHaTa bune 3apobeHn of MaTtepujaTa BO CBe-
TOT (TeI'IOTO € 3710, Ha npumMep, a Aywara Aoﬁpa, N 3aToa MOXe Aa 6VI,U,e ocnoﬁerHa of cTerute
Ha TenoTo). bor 1 MpUHLOT Ha TEMHWHATA Ce He3aBKCHW MO MOK, HO 3aBMCHU BO AnjaneKTnykara
CMPOTMBCTaBEHOCT MNpeKy GopbaTa (HunefeH He MOXe Aa nobean AofeKa ApYrvMoT Bo3Bpaka), HO
BEpPYBaHETO feka 3710T0 He 6W0 CO3AafleHO Off CTpaHa Ha bor e MpUCYTHO, Kako 1 BepyBakeTo
[feka Bor He e HUTY CeMOKeH HUTY CO3AaTen Ha Cceé BO CBETOT (Mperfed Ha MaHuxejcTeoTo Bo Coy-
le 2009, a pasrnesyBare Ha NMOJOLHEXHOTO Pa3BMBabe HA HErOBUTE KOHLENTU U UMNAMKaLMUIe
B0 Runciman 1982).
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Waejata 3a guctaHumpare Ha 31070 of bor Moxe fja ce Hajae v Bo ABa of np-
BuTe KymMpaHCKn CBUTOLM, CrOpes pa3brpareTo Ha CeKTaTa Ha CBETOT Kako MocTojaHa
6uTKa Mefy [06pOTO M 3710TO, CBET/IMHATA U TeMHUMHaTa. [paBunoTo Ha 3aegHuuaTa
(1QS) e mMOLLUHe paH NpUMep Ha XaHpoT MTepaTypa Ha Npasnia, NOcovyBajKkn npasuna
3a OJHeCyBawe BO 3aefjHuLaTa (3aToa yLwTe No3HaTo M Kako MpupayHuk 3a gucuuniu-
Ha), BepyBara BO MpefeTepMUHaLMja 1 BO KOCMUYKM gyann3am.4 Bo BoeHMOT CBMTOK
(1QM), nosHat kako ,,BojHaTa Ha cuHOBUTe Ha CBeT/MHATa NPOTUB CUHOBUTE HA TeMm-
HMHaTa", onuLaHa e (hMHanHaTa BojHa Ha KpajoT Ha fileHoBuTe (cropefs gonra 6uénucka
Tpaguuuja, Ha npumep E3 38-39; faH 7-12), kako AyaIMCTUYKN KOHWANKT mery CuHo-
BUTE Ha CeenmHata (popmynaymja ynotpebyBaHa of 3aefHuuata Koja pedepupana Ha
COMNCTBEHWTE Y/IEHOBK) MOJ BOACTBO Ha MpuHLOT Ha CeeTnnHata (ApxaHren Muxaun),
n CuHoBUTE Ha TeMHMHaTa (HenpujaTenMTe Ha 3efHuUUATa), MNOAAPXYBAaHU Of Hapog,
HapekyBaH Kutum (Moxkebu PumjaHuTe), BOAeHMW of cTpaHa Ha benuan.5enoto packa-
XYBa 3a BOjHa Ha KpajoT Ha BpeMeTo, v (hpna ceeTnnHa Ha KHuraTa Ha OTKpPOBEHNETO
cnopep JoBaH (MCTO Taka, (hMHa/Ha BOjHA Mefy 3eMCKM 1N HEBECKW CUNK), HO HE e, CTPO-
ro rosopejku, anokanmnca. CTaBoT e geka AyXO0BUTE Ha TEMHMHATa Gune co3fgafeHn of
CTpaHa Ha bor yliTe off NOYETOKOT, KaKO 1 [yXOBUTE Ha CBET/IMHATA, YW fAena My HO-
cene 3a40B0ncTBO. CO TOA LUTO W Mpe3npan AyXoBUTe Ha TEMHMHATA, BOBEJEHA € jacHa
ornosnumja ywte of no4vetokoT. [lyanusmoT e penatuBeH, Cenak, 3aToa WTo bor ocTa-
HyBa anconyTeH BnafeTtesn, u benvan (3nata MHCTaHLMja) He My Ce CMPOTKBTAaBYBa Kako
Ha Hemy egHakoB (Almond 2014, 25-26).

4 0p MHoryTe npumepn Moxke aa ce nsgsojat: 1QS, Col. IlI: Bo paueTe Ha MpuHLUOT Ha CBeTAK-
HaTa e BNafeereTo Haj CUTe CMHOBM Ha NpaBfaTa; Tve YeKopar Mo nareku Ha cseTauHa (20); u
BO pakaTa Ha AHrenoT Ha TeMHuHaTa e NOTNOMHO Bfajeere Haf CUHOBMTE Ha M3Mamarta (21);
TWe Yekopart Mo naTeku Ha TeMHWHaTa. CuTe nowwm gena (HeegHaKBOCT, M3Mama, HeycrneBatba, Mo-
6yHW) Ce MoA fOMMHaUMja Ha AHrenoT Ha TeMHuHaTa (21-22), v Ka3HUTe 1 Tarata ce Npeaussn-
KaHW 0f, KOH(DMKTOT Mefy CBET/IMHATA U TeMHMHaTa (23-24). 34aHNeTO KOPUCTEHO 3a CUTE Ha-
Boau e Garcia Martinez 1996.

5Ke crieay BpeMe Ha criaceHue 3a Nyreto Boxjiu, 1 Nepuoj Ha BNajieeke Ha CUTe HEroBm nyfe, n
Ha BEYHOTPAEUKO YHULLTYBate Ha nNpuBp3aHuumTe Ha benvan (1QM Col. I. 1); nsonayeHocTa Ke
6uge nobeaeHa 1 BNafgeereTo Ha Kntm Ke fojae A0 HEroBMOT Kpaj, Ke Hema 6ercTBo 3a CUHOBU-
Te Ha TeMHUWHaTa, a CMHOBMTE Ha NpaBeAHOCTa Ke NPOAO/MKAT fia CBeTaT BO KpajoT Ha nepuogot
Ha TeMHWHaTa, BO MMp 1 6/1arocnoBeHOCT, cnasa W pagocT (7-9). BepyBareTo € [eka nocTou
MHOXeCTBO Ha CBETW CYLUTECTBa BO PajoT, U rpyna Ha aHrenv Bo 60XjOTO CBETO CeauLUTe KOU o
cnaeat HerosoTo ume (Col. XII. 1). Bor Ke 6uae 6narocnoBeH W AyxoBUTe Ha bennan Ke bugart
NPOK/eTN NOpPaAn HUBHUTE iena Ha HeYnCToTmja, U benman Ke buae NPOKONHAT Nopaan HerosuTe
Ma/IMLUMO3HM MNAaHOBU U 310 1 n3onadveHo Bnageerse (Col. XIII. 1-5). MpuHUOT Ha CBETAMHATA €
Ha3HayeH Ja MM nomara Ha OHue NPUBP3aHW Ha CBET/MHATa, cropeg sucTuHata 6oxija (XIIII, 9-
10), a Benvan e 3a BO jama, KaKo aHren Ha HempmjaTencTso, CO TEMHUHATA KakO HeroBo nogpavje,
3a70a LUTO 3/10TO W M30MayeHocTa ce Heros coseT (11), foAeKa HerosuTe rpynu Ha aHrenn Ha
YHULLTYBaHE YeKopaT Mo 3aKoHUTe Ha TeMHUHaTa (12). bor nobesysa BO OBa pacKayBarbe 3a
04eKyBaHUTe HaCTaHW, Kora HerosaTa MOKHa paka Ke ce KpeHe npoTus benvan u apmujata Ha He-
roBOTO B/lafieebe 3a Aa 3agafe yaap Koj BeyuHo Ke Baxu (Col. XVIII 1; n MHOry gogaTtHu Bapuja-
LMK HU3 TEKCTOT).
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MagHatuTe YyBapu (Habmygysaun, bygHute) og KHuraTa Ha EHOX6 He Gune
CO3/afleHN Kako JyXOBM Ha 3710, M30Ma4YeHOCT U TEMHWHA, TYKY Ce OT(pNeHn xaoc-npe-
OV3BMKYBAYKM NPeTXoAHM vyBapu. MpukasHaTa 3a YyBapuTte, knaca Ha KOCMUYKK CyLU-
TecTBa, BUf aHrenu,7 o 1 EHOX, packaxyBa CKa3Ha 3a KOHTPO/MpaH Heped, BO cMUCia
feKa nocton thopmmpaHa xvepapxuja, U nosuuymoHmpaH Bogad - Asa(3)en (1 EH 8:1,
9:6; 69:2), C/Lamnj(x)asa (,0hpuumjanHnoT” Bogay), KOHLUENT WTO MOXe aa buge Ca-
TaHaTa. Bofayot npasu nakT co YyBapuTe Aa NpeAn3BMKa 3710 BO CBETOT, peakTyannsu-
pajku ja marvjata 3a XeHuTe, YYejKu 3aHaeTu, UMajKn CeKCyaslHWn aBaHTypu W, Mpeky
Hedwunum (LInHoBUTE), NOTTUKHYBAjKM M nyfeTo fa ynoTpebyBaat opyxja, fa wwmpat
HenpasefHOCT U YHULLTYBawE HW3 cBeTOT. KHuraTa Ha YysapuTe pethepupa Ha noTek-
noTo Ha 3no0To (of BuT 6), NpeKky aHrennTe Ko ro HOcaT rpeBOT Kaj NyfeTo, CO LTO
npeLn3BUKYBaaT Hecpekn (kako MoTonoT) u 60nectu, N NPOAOMIKYBakbe Ha rPeLlHoCTa,
HW3 TPU N1aBHN JIMHUW Ha FPEBOYMHEE (CTOPEHW Of aHrenuTe): napere, CKBePHaBeHEe
1 penpoaykuuja, n faBarbe Ha 3ab6paHeTo 3Haewe (OpyXja M LUMUHKA) U Maruja Ha ny-
feto. Bo egHa Bep3uja Ha npukasHata, UysapoT Acaen (unv Asasen) rv yum nyfreTto Ka-
KO fa co3faBaaT OpyXja (LUTO ONecHyBa BOAEHE Ha BOjHM), U Ha XXeHWTe WM fAaBa
LUMMHKa (BELTauykoTo pasybaByBare 1 KOPUCTEHETO YKPacK Ce oM 3aT0a WTo MoT-
TUKHYBaaT KOMHexX).8 [lpyra nnHuja Ha nprkasHaTa Kaxysa kako YysapuTe rv Hayuwne

6ETuonckaTa KHura Ha EHox (Mim 1 EHOX, Kako LUTO e No3HaTa) COApXKM BoBefeH fen (nornas-
ja 1-5), packaxyBarbe LUTO Ce OfHeCYBa Ha NafoT Of pajoT Ha YUyBapuTe, Kako noTK/iaca Ha aHre-
nu (nornasja 6-11), 1 npuka3HaTa 3a Toa Kako EHOX e 0fHeceH A0 HebOTO 3a Aa noAHece Gapare
npeg bor Bo nve Ha YyBapuTe (nornasja 12-16), koe e 0a6bueHo, HO EHOX € ofBeAeH Ha NpoLleT-
Ka HW3 HebecHWTe PernoHu Of CTpaHa Ha aHren, 1 My ce MoKaxaHu TajHuTe Ha BcefneHata (Mno-
rnasja 17-81). EHOX e noTem npaTeH Ha3af Ha 3emjaTa Ha efiHa roguHa 3a fa ro npeHece foou-
€HOTO 3Haere Ha HerosuTe feua (81:5-10), WTO BOAW [0 KPajHUOT JeN Ha KHWraTta, efieH Bug 3a-
BeT (nocnegHvTe 360POBK Ha FrONIEMUOT YOBEK), MOAENEH Ha Nperes Ha [Be [ofaTHW anoKanun-
TUYHM BM3UK WTO EHOX rn nckycun (nornasja 83-90), Kako n oxpabpyBarbe Aa ce U3LPXKN BO YC-
noswuTe Ha onpecuja (91-105), 3aBpLUYBajKM ja KHMraTa co NpuKasHaTa 3a pafaweto Ha Hoe (106-
107), KaKo ¥ NOTTUK 3a U3APXKYBarbe BO MOC/EAHUTE [ef0BY MNPef CYAeHeTo Ha 3106HN1Te 1 Cra-
CeHVETOo Ha npasefHuTe (BO nornasje 108) (0Boj kyc nperneq e cnopeg Knibb 2009, 17, co Toa
LUTO aBTOPOT HarnacyBsa JeKka Ce OfHecyBa Ha KHWrata BO Hej3vHaTa HajpassvieHa (opma, Koja e
rosHarta camo Mnpeky npesog Bo KnacuyeH etmoncku (Knibb 2009, 18).

7MpucyTHK 1 BO [laHunen, Ha npumMep - YyBapuTe (Un Hab/byfyBaun Uan rnacHuum, ,,6yaHure/-
pa3bypeHunTe" cnopep, apaMejckata €TMMOOrMja, HajpaHWoT NpUMep Ha MMETO e BO “benei ha’
elohim* (cvHoBK Boxju) of BuT 6:2, Kou HajaByBaaT Npecyaa Criopes AeKpeT, 3a XMBUTE [a 3Ha-
arT fileka HajBuwvoT e BrafeTen Haf 4oBeykuTe KpancTtea (4:17), a Bo nogsannertotr 4:13-25,
eKCM/IMUMTHO CBETO CYLUTECTBO, YyBap, Ce CUMHyBa 0f HebecaTa CO HAacCOKM 3a [eKpeT Ha
HajBu1coKMOT, 3a fa ro yTBpAM Kako Npu3HaeH BnageTen Hap ceta 3emja (4:23-25).

8A3a’en rv Hayum [nyfeTo] ga npow3sefyBaaT MEUEBM Of XKEe30 W OKIOMHK HarpagHuuy og Ga-
Kap, ¥ M NOKaXa LUTO e UCKOMaHO [ Kako] MoxaT fa ro 06paboTysaaT 31aToTo 3a Aa ro Hanpa-
BaT rotoBO 06paboTeHO, a 3a CpebpoTo - Kako Aa ro 06/mKyBaaT v 3a 6pasneTHn [U Apyr HakuT
32 )KeHU], [OAEKa Ha XXeHWUTe UM OTKPW 3a aHTUMOH W CeHKa 3a 04 [ cuTe CKanoLeHN Kamersa)
1 3a 6ou 3a 6ojagucyBsatbe... [(4QEnoch b Col Il (= 1Enoch 5:9-6:4 +6:7-8:1), 26-29)].
OBvie BMZOBMW OMAacHO 3Haekse M BOAAT NyFeTO Ha HECOOABETEH MaT, MW 3arpo3yBaaT HUBHWUTE Ha-
YMHW Ha OJHeCyBake W HocaT co cebe rofniema HenmobOXHOCT 1 MHOTY 6/1yAHNYEHse.
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nyfeTo 3a maruja, 60TaHMKa, aCTPOHOMMja, MeANLMHA N CIMYHU HEeNno60XHM BewTUHN. A
[naBHWOT ABWraTen Ha 3anfieToT, Ce YMHW, e XenbaTa Ha aHresmMTe 3a 0HOCK CO YOBEY-
KW XKEHU, 3aT0a LUTO TaKBMUOT BUA 6NyaHMYEHE € TOUKaTa Of Koja Ce YMHU [eKa NOTeK-
HyBaaT CuTe APYrM HaYMHW Ha KOW Tue I BOAAT NyfeTo mo norpeweH nar. C/LLamu-
j(X)asa kako Bogay npegnara ja cu ogbepart ,,conpyrn“ of KepkuTe YOBEYKM, KaKo 1 CO
HWB Aa Npoussesart geua, ™ u cuTe nonaraaT 3akneTBa AeKa Ke y4ecTyBaaT BO AeJCTBa-
Ta, fogeka C/lLammj(x)a3a ce KonHe feka Ke 6uae efMHCTBEHWNOT KOj Ke mnaTtu 3a rpe-
BOT JOKOJ/IKY ApyruTe ofy4aT ga ofbwujat ga ro cropat Ttoa.ll XKeHute 3a6pemeHyBaaT
W Taka ce co3gaBaat LmHoBuTe (Hetunum), Ho nopagm Toa LITO XPaHEHETO Ha LIMHOBY
TEeLKO ce MOCTUHYBa, /TyfeTO He ycrneBaaT COOABETHO Aa MM XpaHaT, U 3aToa LIMHOBUTE
ce BpTaT NPOTVB HMB 3a Aa I NPOro/Taar, 3aefjHO CO APYTUTE XMUTENN Ha 3emjata (Kowm,
MCTO TaKa, Ce YMHK, Ce MPUAPY>KYBaaT Ha OBOj LMKIYC Ha HacuacTBo).1ZB3emjaTta ce no-
Xann Ha 6e33aKOHMETO, M Pe3yNnTaToT Ha Xenbute U MellaweTo Ha aHrenuTte e loto-
ToT. Bo eAHa Bep3nja Ha npukasHaTa, LIMHOBUTE ce YOWEeHW, a HUBHUTE GECMPTHU aH-
refickn fyxoBu, fofeKa ce (Ha HEKOj HauyMH) HEYHWULITAUBK, Cenak, He MOXe Aa ce Bpa-
TaT Ha Heb0oTo, 1 3aToa OCTaHyBaaT Ha 3eMjaTa [Ja Mpeau3BMKyBaaT Xaoc U 3a fja bugar
npuyMHa 3a 31070, BO (hopma Ha 60/ka n cTpagare (6onectn) n Ha mopaneH rpes.l

9Twue (...) r'M Hayumja HMB (OKEHWTE CO KOW MMane OAHOCK) 3a BO/LLEOHMLITBO, Marum, 1 ceyere
Ha KOpeHW, a 1 Kako faa rv objacHyBaat ynotpebute Ha 6unku [4QEnoch a Col 1l (= 1Enoch 6 :
4-8:1), 15]. C/lLamun(j)xa3a rv Hayuu fa hpnaaT Marvm 1 Kako fa cevat Kopersa; EpMOoHM
Hay4M Kako fja monpaBaaT HampaBeHa Maruja, BOALEOHMLITBO, Marnckn BelwTuHKW; bapak’en rm
Hayuu 3a 3HauuTe Ha ockuTe; Kokab’en rv Hayuu 3a 3HauuTe Ha SBe3guTe; 3eK’efl M Hayuu 3a
3HauuMTe Ha MONkUTe; Ap’TeKod M Hayuy 3a 3HauuTe Ha 3emjata; LLlamcy’en rn Hayuu 3a 3Haum-
Te Ha COHLIETO; 3Xapu’en I Hayum 3a 3HaLMTe Ha MeceunHata, 1 cuTe nyfe noyYHaa Aa rv oTkpu-
BaaT TajHWTe Ha HMBHUTe conpyrn [4QEnoch a Col IV (=Enoch 8:3-9:3.6-8), 1-5)].

1 Tve n HMBHUTE rnaBaTapw [cuTe 3efoa 3a cebe XkeHu, n3dmpajkn (of) mery cute (HuB)], 1 Nou-
Haa Aa BneryBsaaT npu HMB W fa ce ckBepHasaT of HuB [4QEnoch a, Col Il (= 1Enoch 6 :4 -8 :
1), 14-16]; YyBapuTe 3abenexane geka y6aBu 1 NpUBEYHM KEPKW Ce POAEHN Npu NyFeTo, 1 3a-
TOa TWe, CUHOBU HebecKku, KoMHeeja No HWB U og/lyumnja aa cn nsbepat xeHn [4QEnoch b Col I
(= 1Enoch 5:9-6:44-6:7-8: 1), 3-5]; ,, ... U TWe 1 HNBHWTE FNaBaTapy CUTe 3e40a 3a cebe
XeHW, 0a6mpajkun (0A) cuTe HMB W BeryBaa NpU HUB 1 6ea Of HWB M3BA/IKaHW, W XKeHUTE 3abpe-
MeHuWja of HUB ¥ poguja LnHosu [4QEnoch b Col Il (= 1Enoch5:9-6:4 +6:7-8:1), 18
20].

1 Cwute rnasaTapy of/lydyBsaat fa npudarar Aa y4ecTByBaaT BO BakBMOT Moxof: ,/[lasame 3a-
KNeTBa ¥ ce KONHeMe Noj, 3aKneTsa efeH Ha ApYyr; fa He ce OTKaXeme Of OBa Cé JofeKa He ja 3a-
spwume pa6otata [4QEnoch a, Col 111 (= 1Enoch 6 :4 -8 : 1, 1-4)]; (C/Wamu(j)xasa): ... U Ca-
MO jac Ke 61aam BUHOBEH 3a ronem rpes ...““. Tvie My ofroeopwja Benejku my: ,,CuTe Nonoxysa-
me 3akneta“ [4QEnoch b Col Il (= 1Enoch5:9-6:4+6:7-8: 1), 4-8].

2LInHoBuWTe pacTea cropes, CTankara co Koja MHOBM pacTaT, 1 3aToaja usronTaa ceta paboTa Ha
NyreTo, KOW He MOXea Aa rvi cCHabflysaart, 1 3aToa Tue ,,CKOBaa M/jaHoBM fa rv youjat nyfeto u ga
r usepart v, UCTO Taka, NoYHaa fa rpeLuaT v NpoTMB CyLUTECTBaTa Ha 3emjata, Koja, nak, rv ocy-
[1 n3onayeHnTe 3a CeTo 3/10 Koe U ro 6ea ctopune [4QEnoch a Col 1l (= 1Enoch 6 :4 -8 : 1),
17-22], ucto u Bo 4QEnoch b Col 1l (= 1Enoch 5:9-6:4 +6:7-8:1), 20-25.

Bbor My Kaxysa Ha Mabpuen fa rm ekcTepMUHUpa CMHOBUTE Ha 6nys (,KONunnwaTa“), CMHOBM-
Te Ha YyBapwuTe, of cmHoBuMTe YoBeykn [4QEnoch b Col IV (= 1Enoch 10:8-12), 5-10]. Twve (no-
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MonynapHoCcTa Ha NpuKasHaTa BO MepMoaoT Ha BTOpMOT xpam, Kako U Hej3MHOTO MoB-
TOPHO MOjaByBake HU3 NUTEPaTYPHU MOTUBM MOXE [a Ce 06jaCHM MPeKy BaXHUTE er-
3CTeHUMjaHM Mpallarba 3a 310To Kom (bapem 40 ofpefeHa Mepa) rM ofrosapa, Kako
LUTO Ce MpUYMHaTa U BPEMETO Ha AUnyBuWjasiHaTa enu3oda (Y0BEKOBUTE AejcTBa CTaHy-
BaaT MPEeMHOrY 371, HO KaKo pe3ynTaTt Ha MHTepBeHLUMjaTa Ha aHrenuTe). 3nuTe yxXoBu
Mery nyreTo CnyXarT 3a fia ce 06jacHU NpaBeweTo Ha 310; TUe Ce ABWXKAT HaoKony, npe-
[V3BUKYBajKN 60NecTu, KatacTpom M HECOOABETHW MOPasHU CyLOBM (AyXOBWTE Mpa-
BaT /IyfeTo Aa AejcTByBaaT Ha 31 HauMHM). Ha KOCMOrOHWCKO HUBO, Bor ce guctaHuu-
pa of 371070, KOe e MOTOMOK Ha OT(P/JEHN aHrenu W Npefu3BUKYyBa FPeB U CTpajare
(ceTo noyHyBa CO TpaHcrpecujaTa Ha 60XjuTe MpaBuia Of4 CTpaHa Ha aHrenute). ,Me-
MOHCKUTE® CU/IN Ha 3emjaTa, cenak, MoXe Aa 6ugat yHULLTeHM (3a pasfimka of YOBeKO-
BaTa npupoja 1 coctojba), MpeKy (rHasHa anokanMnTuyHa 6uTka Mery f06poTO 1 3/10-
To (BO KOja f06poTO NobesyBa), U TOKMY 3aToa OCTaHaTUTe AeNoBu of EHOX ce npumep
Ha (hacUMHAHTHO anoKa/IMNTUYKO packayBake. BaxHaTa Tema BO NOBTOPHOTO packa-
XyBare Ha npukasHata 3a [NotonoT Bo nornasja 10 n 11, geka 3emjaTa Ke 6uge npo-
ynCTEHa 0f 3710 M U30MaYeHOCT, CMTe Ke ro 060XyBaaT bor 1 Ke )uBeaT BO MUP 3aCeKO-
raw, v fleka npaBaarta v pagocTta Ke HafiBniageaT, MOXe Aa ce 3abenexxu napadpasvipaHa
BO 6pojHM naparpadw.

TOMCTBOTO?) Tpeba Aa buaar 3aTBOpPeHW BO BeYHa 3aHAaHa W OCYfeHU Ha n3MadyBarbe (criopeg
Cy[OT €O Koj bor Ke cyau Tue ,,Ke ympar 3a cuTe reHepaummn®). lyxoBute Ha HeNermMTUMHUTE de-
Lia 1 Ha cuHoBWTE Ha YyBapuTe Tpeba Aa ce YHWLITAT, ,,3aT0a LITO Npean3BmKane 310 ga UM buge
npaBeHO Ha NyfeTo“. PeBOT Ke Ce MCUMCTM Of NINLETO Ha 3emjaTa, a NowunTe fena Ke 13yesHar,
3a [1a MOXe /a ce Nojasu ceMkaTa Ha MpasefHOCTa, CO AenaTta Ha npasegHuTe nyfe [4QEnoch ¢
Col. V(= Enoch 10:13 - 19 + 12:3), 1-4)].

MpukasHaTa e noHaTamy passueHa Bo KHura Ha Jy6unenTe, v Ce YMHK [eka ce nojasysa B0 Kym-
PaHCK1TE MO/IMTBY W TOBOPHW Y/HOBW KOW Vi UCMejyBaaT ,,KONuUAubaTa' - 31uUTe AyXOBU Kako
NMOTOMCTBO Ha HeZ03BO/IEHOTO CrOjyBatbe Ha aHre/v U YoBEUKM XeHu (Ha npumep Bo 4Q510-511,
4Q444, and 11Q11 V.5-11).

Bo npunnMyHo HeocHoBaHa XMnoTesa, ofpefeH YyBapcku KBasMTET MOXE Ja Ce Hajae BO AeMOHOT
Ma3sy3sy. Bo Acvpwja, Masy3y, ce UMHK, CIyXeN Kako anoTponejcko 60)KecTBO NpOTWB JlamallTy,
3aT0a LUTO aMaj/iMmM Kou ro MPUKaXKyBane ce Hocenle 0f, CTpaHa Ha 6pemeHmn XeHu 1 6abuuy, 3a
3allTUTa Ha HOBOpoZeHWTe. Hekow TBpAaT feka lMasysy 1 He npunara Ha acupckara Kyntypa, u
nokpaj norepgute (Buan Arona 2003), HO HEFOBOTO MOTEK/0 MOXe Aa Gufe nouypaHo Bo cymep-
ckata npoToucTopuja, 3atoa 1 ,,Jac cym Ma3sy3y, CMH Ha Xamna, Kpai Ha 3/uTe JyX0BU BO BO3AY-
XOT, KOM CO HacW/CTBO JoafaaT of nnaHWHWTE (3aKaHyBauka WHKaHTauuja npotus Jlabapty//la-
MawTy, Wiggermann 2007, 126). Epnk Mapnn/Eric Marple (Marple 1966, non vidi), ro onuwysa
Ma3y3y Kako HajyXacHO 0f cuTe JeMOHCKM CyliTecTBa BO MecomnoTamuja, npowmpysay Ha 60-
NecT 1 yHuWTyBawe. VcTo Taka, ce BepyBano Aeka IMasy3y naTysa cO BETPOT W LUMPK Manapuja
(oTTyKa 1 NAEHTUDUKYBaHETO CO TU(OH, aHreNloT Ha CMPTHUTE BETPULLTA, KOj JOHEeCyBa TUfyc-
Ha Tpecka). Hekoun n3sopm (Alfonso di Nola in Arona, op. cit.) ro 3emaar 3a efjieH of, cefiymTe Je-
MOHU Ha babunoHwuja, fen og rpynata Ha ,,CefymtemuHa“, rnacHuuute Ha Epa (60rot Ha yymu-
Te/6onecTute). Jesnan nnemurbata of KypamcraH, Kov uMmaat 60XecTBO Hasvk Ha Uysap, Manek
Tanyc (MayHoT AHren), MMaaT NpUKasHa CAMYHa Kako Taa 3a 3y (Masysy) n Tramat. Bo HMBHaTa
mMuTONOrMja, Nony-nas, nony-open, imayrya (unm AHsy) v kpage Tabnmumte Ha cygbuHata of
EHAnA, WTO My jaBa MOK Hafl BCeneHaTa Kako pakoBOAWTEN CO CyAGUHMTE.
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Mpuka3Hata 3a Banaam u ocnvuata (4 Moj 22:22-35) moxe fa ce pasrnefysa
Kako BOBe[ BO 60XecTBEHMOT caTaHa of, Xeb6pejckata bubnuja (rnacHUK Ha bor Koj
pasmaBTyBa MeY, NMpaTeH Aa ro coonwTy BoXjuoT rHeB), HO MOXe Aa ce NpeTnocTasu
Jeka [aBo/oT He Ce nojaByBa BO NPUKa3HW Mpej UCX0A0T. BaxHWUTe enemMeHT! Kou Mo-
Xe [la Ce CpeTHaT Ce NPUKaXyBaweTo Ha caTaHa OYKBA/HO Kako MNpeuka, .,...LUTO ro
noAApXyBsa KOHLENToT 3a CataHaTa Kako /MK Ha CpPOTMBCTaByBarbe; HaBUCTUHA, OBa €
HeroBaTa npumapHa ynora Bo bubnujata n otage (Wray&Mobley 2005, 57), n nogouHa
KaKo MCKyllyBay. YnoraTa Ha hassatan (Haj6nmckmot ,,npefok” Ha 6ubnuckmot Cata-
Ha) oa KHura JoB e fa ro uckyllyBa npaBegHMOT 1 NOGOXEH YOBeK, 3a fa ja TecTupa
HerosaTa MocBeTeHOCT Ha [focnoja (efeH fieH HebecKuTe CyLUTeCTBa Ce NpeTcTaByBaar
npeg Bor, a co HKUB fgoafa n CataHarta/hassatan, JoB 1:6). Toj e Hebecko CyLITeCTBO CO
301a Hamepa: Ha NpB MOr/ief ce nojaByBa CaMO Kako YLUTE efileH YfeH of Hebeckata rpy-
na Ha boxju cnHOBKW, YUneHoBWTe Ha cygoT Boxju, cobpaHn Bo cobaTa Ha NPecTonoT Ha
KOoCcMMUKMOT MoHapx (Wray&Mobley 2005, 59), HO noToa cTaHyBa jaCHO Aeka AejcTBy-
Ba He3aBMCHO W HamepHO.M CaTtaHaTa My KaxyBa Ha bor fgeka JoB e nojaneH u nocny-
LUEeH ¥ o MMa CTpaBoT boXju (Bo 6ubBANCKa cMUCIA Ha (haCLiMHMPAHO U YXKacHaTo Tpe-
nepeme), 3aToa WTO 6UBaETO J06s1eceH 6UN0 cekorall camo Y406HO M KOPUCHO 3a He-
ro. CaTaHaTa He e nNpuyMHaTa 3a 371070, TYKY MOBEKE Kako NMOTTUKHYBaY, 3aMHTepecu-
paH KaTanm3aTop Ha cepuja HacTaHu LWTO Tpeba fa ce cnydat, NOAGYTHYBay Ha HacTa-
HWTe BO ofpefeHa Hacoka.l5 CaTaHaTa ce MmojaByBa BO YeTBpTaTa Of OCyMTe BU3UW BO
3akapuja (3:1-7), Kako uneH Ha HebecKo Bnafiejayuko Teno, Kaje LWTo e 3aJ0/MKeH CO 3a-
Jayarta fa ja TecTMpa /l0jasHOCTa Ha Mo6oXHMTe. AKO AejcTyBa Kako ,,CBMpPKay“ (BO
CMMCNa Ha NOCOYYBaY Ha HeNpPaBW/IHOCT) 3a YOBEKOBATa HeMOBGOXHOCT 1 OMOPTYHM3aM,
TOrall Ceé yLTe MOXe Aa ce UAEHTUPMNKYBa KaKo YfieH Ha 60XeCTBEHWOT 0460p, HO ako
3a HEero 3a MMCAM Kako 3a HaBWCTMHA CMPOTMBCTaBeH Ha 6OXEeCTBEHOTO, TOrawl MOXe
[la ce MAeHTU(UKYBa BUCTUHCKA MBEPreHLmja, KOCMUYKa U MopanHa 6udypkaumja.

JacHo HenpwujaTencTBo mefy MaBonoT n Bor wyTu BO eBpejckaTa U NoAoLHa BO
XpUCTUjaHCKaTa NnTepaTypa Ha MHTEP3aBeTHMOT Mepnog, 1 Toa e bopbaTa Koja OCTaHy-
Ba CE A0 coBpeMeHocTa. Bo OTKpOBEHMETO jacHO CTojaT hopMynauuu og TMnoT ,.cTa-
paTta 3muja, HapeyeHa faBon u cataHa“ (OTkp 12:9) u ,,3MeBOT, ApeBHaTa 3MUja, Koja e
faBonoT u cataHata” (OTkp 20:2).16Kako WTo usmMnHyBa BpemeTo, CaTaHaTa npesema u

UBwnam Job 1:6; 1 Moj 6:2; 3 Llap 22:19-23; Mcan 29:1, 82, 89:5-8; Wca 6:1-8; [aH 7:7-9, 14.

B Kako wrto Bpej n Mo6am nocoyysaat, NocTojaT fypu U ,,HEKaKBa aporaHTHOCT U CMefoCT aco-
LiMpaHn co 0BOj MK - ako bor ro Tectupa JoB, MOXe CO UCTO TakBa NECHOTMja fa Ce Kake Aeka
caTaHaTta ro tectupa bor“ (Wray&Mobley 2005, 64).

16 3MmjaTa KoHUMNMpaHa Kako 3/1a € BepojaTHO pesynTaT Ha BAWjaHue Ha Apyrv KyaTypHU Hapa-
K. KoHuenToT Ha CaTtaHaTa BO MHTEP3aBETHWOT W MOAOLHEXHMOT MEepPUOZ, Kako MHKapHUpaHo
3710 MMa KapaKTepUCTUKA Ha ApYrn AnjabonnyHu urypyn nam 4eMOHCKM CyLuTecTBa of Xebpej-
ckaTa bubnnja, kako KaHaaHcknoT Monex (MofoK), Kou NpeTXogHo v He 6une acoumpaHn. Mo-
nex (Menxowm), ,,ragocta Ha AMOHUTUTE", € M3BOPHO 3anaHOCEMUTCKO 6OXECTBO, 6Or Un ngon
Ha AMOHUMTE, W JeN Of KaHaaHcKaTta M (heHMKMjcKaTa MUTOMorWja, AofeKa, nak, Menxom (,He-
3eMCKM Kpan“) cera ce cMeTa 3a NMOHU30K AeMOH (Bane 2010, 221). Monex ce acouupa co XpTBy-
Bare Ha feua (NporonTyBaweTO Ha dela e MpPUCYTHO M BO UcTopujata Ha KpoHoc u CaTypH BO
rpykara u pumckata MUTONOrWja, COOABETHO), NOPaAM HacTaHWTe BO AOAMHATA Ha MOAHOX|eTOo
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NMOMHTEH3MBHO HapeabofaBHa ynora, W HeroBuTe AMjabonMyHU CNyru ce nojaByBaat
noeeke o 500 natn Bo HOBMOT 3aBeT, HO € jacHO feKa MOKTa Ha BoxjaTa fobpuHa e
noronema, v ieka e npawlake Ha Bpeme Kora MoKTa Ha CataHata Ke ce noB/feye 1 Ke ce
n3rybun. HajnosHaTata cpegba mery Mcyc n CaTaHaTa e enmsogata Ha UCKYLLYBaHEeTO
BO nycTuHata (Mapko 1:12-13; Mar 4:1-11; Nlyka 4:1-13).77

AcoumnjaymjaTa Ha rpeLlHMKOT CO FaBOMOT He KOPMCTW 3a €4HOCTaBHO Aa rm
onpasfa YOBEKOBMTE CMOCOOGHOCTYM 3a 0f/yvyBatbe, a Cenak 006BMHYBakeTO Ha FaBonoT
3a HanpaBeHWTe FPEBOBM € UCTO TO/KY YECcTO KOMIKY YKOPYBakheTo 3a camMmoT rpes. Ko-
ra YoBeK NpaBu [OroBOp CO BOXjMOT NPOTUBHMK, MPOKO/IHYBaHETO Ha MPOTMBHUKOT
nogpasbupa NpPoKONHyBare Ha yllara Koja cTanuia Bo TakBuMOT forosop. Bo Tpagu-
umjata no cB. ABrycTuH (hyHKLMOHMPana oBaa TEHAEHLMja Ha HEUCKYMNYyBare Ha YOBe-
KOT 3a CTOPEHMOT FpeB: YOBEKOT ja KOpyMnupa cBojaTa AyLla CO FaBOMCKM Mpallatba,
TWe He Ce MojaByBaaT Off HuKafe. Mopaan oBa, BepojaTHO, AOroBopoT Mery MaBosioT U
BO/ILLEOHMKOT (BeLUTEPKa, BOPNOK, MafencHNK) 6un nepuunupaH Kako yCioB 3a noce-
[lyBare N eKCTepuopuanpare Ha Marmckm Moku. Cnefejku ro cB. ABryCTUH, Ce CMeTa-
N0 feKa MarencHWLITBOTO ¥ BOMWEOHUWTBOTO NMOTEKHYBase BO AOroBop (MakT), eKc-
NAVUUTEH UM UMNAULUWTEH, Mefy NyfeTo u 3nmnTe gyxosu/gemoHn. HenpudatnmsocTa
Ha BELUTEepPCTBOTO Ce Jo/MKeNa Ha 0Ba (hopMupare Ha A0roBOpU CO MHKAPHUPAHOTO 3/10.
Cs. ABIYCTMH r0 OCHOBaJ1 BEPYBakheTO AeKa BeLUTePCTBOTO (MarencHUWTBOTO) 3aBuCe-
no op, gorosop co ["aBonot.18 Cnopes c8. TomMa AKBMHCKM, NaKTOT 6U eKCANLMUTEH

Ha MacnvHoBata ropa. PaHrvpaH Kako OArOBOPeH 3a nnaKarba BO [MeK0/OoT, 1 Kako 6iarajHuK Ha
CaraHarta, Menxom e fiemoH Ha anyHocTa (Bo Dictionnaire Infernal og 1863 roguHa, De Plancy
1993, 45). MopgouHa Monex (Monox) ce ynoTpebysa 3a ,,CataHa“; Bo M3ry6eHnoT paj Ha Mun-
ToH (Milton) Monex e efieH of, HajonunckmuTe copaboTHULM Ha Jlyumdep (1:392-405).

T7Bpej n Mo6/m ja naeHTU(MKyBaaT 0Baa enmn3oja Kako 0CHOBaYKa npukasHa 3a CataHara, cme-
TajKn Aeka nako Vcyc oabvea ga ce cnorogyBa co faBo/oT, 6pOjHUATE NPUKA3HW HU3 enoxuTe BO
€BPOMNCKNOT 1 BO aMepuKaHCKMOT (PO/IKIOp 3a 06MYHM nyfe, BOMLWEGHULMN U YMETHULM KOW CO
3a/10BO/ICTBO TpryBasie €O faBO/OT ce HejanHm Bapujaumn (Wray&Mobley 2005, 120). Osa TBpae-
Hbe, cenak, He ja 3ema MpeABWf XunoTesaTa Jeka CKasHWTe 3a CMorodyBarse CO ,,MpayHaTa cTpa-
Ha“ 6une NPUCYTHM BO KyNnTypaTa 04 MOLUHe nopaHo. Cnopes CKOPeLLHO UCTpaxyBake (tuore-
HETCKN TEXHUKM BO aHasm3aTa Ha HapoaHuTe ckasHu, Da Silva&Tehrani 2015), nHgoeBponckuTe
KOPEHW Ha CKa3HWUTEe ro MOKaXyBaaT MOTMBOT Ha MPOfaBate Ha fyllaTa MHOry ofamHa: Kosa-
4oT 1 [@aBONOT € MOXebW efHa 04 HajcTapuTe eBPOMCKN HapO4HW CKasHW, CO 3anneT cTabueH
HW3 WHAO0EBPONCKUTE roBOPHU nogpadja of VHauja o CkaHavHaBmja, CO Toa LUTO MOXe fa ce
BepyBa eka npB nat 6una packaxaHa Ha UHA0eBPONCKM npeg, okony 6.000 rognHu Bo 6poH3eHa-
Ta foba (KOBa4oT ja Hyau CBojaTa fylla BO 3aMeHa 3a CoCOBHOCT Aa KoBe MeTanu 1 Aa ru npo-
n3BedyBa Hajaobpute anatku). ,,CrnorogyBarbe €O faBonoT™ u ,,40BeKOT ja npofasa fyLuata Ha
faBonoT* ce moTveM 6poj M2010 1 211 Bo VIHAEKCOT Ha MOTMBM BO HapogHaTa MTepaTypa
Ha Ctut TomcoH (Stith Thompson's), 0AHOCHO Manky nomMecTeHu Bo MHAEKCOT ApHe-TOMCOH
(Aarne-Thompson Index).

18 O60XyBatbeTO Ha MAO0MN W CyeBEpHUTE MPaKTUKKW, Cnopes CB. ABryCTWH, npunaraar Wam Ha
HeKoj Aen o 060XyBareTo Ha 60r, 1M Ha [4OroBopy 3a acoupjaumja co faBosoT, Kako BO Maru-
CKUTe BeLUTUHM (BO LUTO rv BOPOjyBa XapycrnekcuTte, ayrypute, amajaunTe, MegULUHCKN Heof06-
peHuTe ,,IEKOBK™ BO (hOpMa Ha MHKaHTaLMW MW puTYyany Kako TaHuyBsamweTo, On Christian Doc-
trine,, 11, 20, 30 Bo Schaff 1887); npefsuayBarbaTa BO acTposiormjara, UCTo Taka, Tpeba ga 6uaat
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KOra MarencHVKOT NOBMKYBan JeMOHCKa MOMOLU, a npemonyaH Kora, 6e3 4YMHOBM Ha
MOBUKYBak€e Ha ;eMOHW, HEKO] M3BeAyBan YMH 3a fa Npefu3BMKa Nocnesuum Kom He 6u
cnefysane MPUPOAHO, UK HELITO KOe He 61 ce O4eKyBano Kako pesy/nTaT Ha AUPEKTHa
nHTepseHumja of bor (Almond 2014, 79).19 Crnopeg Hero, ako marencHWK MnoBuKa fe-
MOHW, TWe goafaaT - Koe 6110 YOBEYKO CYLUTECTBO KOe nmpudaka nomowl of AEMOH, CO
HafeX feKa Ke MoCTUrHe HELTO WTO MM HagMVHYyBa MOKMTE Ha NpupojaTa, Beryea BO
MaKT CO TOj AEMOH, LUTO 3HA4M AeKa TOj YOBEK HYAM MOCBETEHOCT U 060XyBake Ha He-
npujatenoT Ha bora. TakoB NakKT, 3aToa, ja UMa ,,...ACTaTa BHaTpPeLlHa CMUCNA Kako
[OPEBHMOT KOHLENT Aeka Y0BEK MOXe fAa ja Mpojage AyliaTa Ha faBonoT 3a ga fobue
MOKu 3a cebe” (O’Grady 1989, 71).

Bo knMMa BO Koja LUTETHM A€jCTBUTENN HA NPOKIETCTBO U Xaoc 6une 3aMucny-
BaHW KaKO LeNIMCXOAHO Ce ABMXKAT Mefy NyfeTo 3a fja r'm UCKyLLYyBaaT U KopyMnupaat
HWBHUTE AyLlIW, CPeadu co HMB 6Une o4veKyBaHW, a CNopes Toa 6une oueKyBaHW U pas-
MWCNyBaraTa 3a HUB 1 NpefynpefyBararta 3a OMnwTewe CO HUB Of (uno3oduTe U Up-
KOBHWTE BWCOKOAOCTOMHCTBEHULM. He camo MecTaTa 3a cobuparba 3a MpeTcTaBu, TyKy
Aaypu v xpamosuTe [...], AypPU 1 ynuMumuTe 1 Nasapute, U GarbuTe 1 TaBEPHUTE, U HaLLKUTE
COMCTBEHW MeCTa Ha XMBeeke, He Ce coceMa C10604HM 04 Naonu, 3abenexan TepTynu-
jaH - CataHaTa W HeroBuTe aHresM ro ucnonHyeaat uennoT ceeT.2 Kora EBcebuj ru
KpUTMKyBan punTe 3a HUBHWUTE MONUTEUCTUYKM BepyBarba (TM MOCTaBUNE CMPTHUTE
nyfe kako BoroBu Ha [pyrute, u borosuTe rm Hanpaemne no6pojHK Of XuTenute),2

BK/Ty4yBaHM BO MCTaTa K/aca, Kako fa ce 1 camuTe acouujaumm u 3aBeTu co fasonot (Christian
Doctrine On, I, 22, 34). BewTuH1Te Ha NpeasuayBake Tpeba NOTMNOMHO fa 6uaaT oThpnaHn u
136erHyBaH, Kako Mpou3BOg Ha BUHOBHO CyeBepyie, PesynTar Ha ApyrapyBatbe (TOKHO 1 M3Mam-
HMUYKO) Mery nyfe 1 faBonn. XXpTByBaraTa BO TaKBMTE BPCKU He ce Ha bora, Tyky Ha fasonm (pe-
thepupa Ha 1 Kop 10:19-20), ,,...BO OAHOC Ha CUTE OBME FPaHKM Ha 3Haete, Mopa Aa ce nallvme
Of 1 fia TO OT(p/IaMe APYrapyBakeTo CO AEMOHM, KO, CO ['aBO/MOT Kako HMBHIW MPUHLL, Ce CTpe-
MaT camo faja 3aTBopaT M 3aMaHfasaT BpaTaTa Npes HalweTo Bpakare™ (mpu bora), On Christian
Doctrine, I, 23, 36); ,,4pyrapyBaeT0 CO faBOAM MOpa, Kako LUTO BeLle KaxaHo, Aa buae BpBHO OT-
(hpnaHo v vyBaHoO BO rpe3vp 1 oMpasa“ (11, 26); BNeryBakbeTo BO JOrOBOPM CO faBoMM NPEKy acoLy-
jauuu 1 3aBeTy Npeky 3Haum Tpeba NoTrnosHo Aa ce oTthia 1 fa 6uae npesvpado (11, 39, 58).

190Baa AMCTMHKLMja YLUTe MOBEKe MM 3aMarfinaa rpaHiumTe Mefy nonynapHuTe CyeBepuja u mMa-
fencHMWBOTO (BELUTEPCTBOTO), Ha MpKMMep, HeluTaTa YyLITe NOBEKe Ce WCKOMMuuupane Kora
4sIeHOBMTE MPOTUB pUTyasiHa mMaruja Ha YHuBep3uTeToT Bo Mapu3 og 1398 roguHa ro ocygune
CK/I0NYBabEeTO Ha UMMIMLMTHU WAWN eKCNANLMTHA AOrOBOPY CO AAEMOHW, AeMHMPajKv v npBeu-
Te Kako Koj 6Wio cyeBepeH puTyan, umn nocneguum He 61U MOXene pasymMHO Ja ce nospsaT Co
bor wnn co npupogara.

2 Tertulian, On Shows, ch. 8 (in Roberts, Donaldson& Cleveland Coxe, 1885). Bo camoTo Bpeme
BO KOe (aBO/OT Npean3BMKyBa Xaoc BO LpKBaTa, TepTynujaH Mpallysa, ,,... JaM Ce COMHeBall
[leKa aHrenuTe rnefaat Hagony, M ro OLeHyBaaT Cekoj YOBeK, KOj 36opyBa v Koj cnylia 6nacde-
MUja, KOj T HYAM ja3MKOT CBOj M yLIWTe CBOM BO cnyxkba Ha CaTaHaTa npotus bora?* Hekom ny-
fe ce nocycuenTMbnnHn Ha 6nacgemmja, 0cobeHO Kora Taa e MoHyfeHa BO (hopma Ha BecesnocT
W 33f10BOMICTBO - KAaKO LUTO HUKOj He paspefyBa OTPOB CO XKONYKa, Taka W faBo/oT M CTasa
yXacHuTe CTBapy W fefa BO CMPTOHOCHMOT HANWTOK KOj o MOArOTBYBA Kako HeLuTa Kou ce
Haumsrnep npudatamen 3a bor (ch. 27).

2L Eusebius, On Divine Manifestation, Book 11, 12 (bo Pearse 1843).
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TOj 3abenexan fleka UM ce MOCBETYBaaT Ha 3/1M LeMOHM NpPeKy u3nesawa (1mbauuun) u
4afioT Of XXPTBWTE, KaKo W fieKa NpuB/eKyBaaT fAeMOHN N MOKV KOV NeTaaT HU3 BO3AY-
XOT TMPEKY Y>KaCHW MHKaHTauumn, 1 pasinyHu 6e33akoHn Marucky nosukysamwa.2 Kora
ro onuLyBa OMKPYXXYBakeTO 0f FaBo/iu, W BO3HEMUPYBateTO Ha pefoT Koe ceKorail
ro npeAv3BuUKyBaaT BO HallaTa aTMocepa, cBeTu JoBaH KacujaH TBpay Aeka aTmocde-
paTta Koja ce npoTerana mery He60TO M 3emjaTa cekorawl 6una nosHa co rycta Hacene-
HOCT 0f, fyX0BW, KON He feTane HU3 Hea TMBKO WM MP3e/vBO, Taka LUTO, 3a Cpeka,
60>XjoTO MPOBMAEHME TV MOBEKNO Of OMCEeroT Ha YOBEKOBMOT BMA (MW OMLITO 04 MO-
KuTe Ha nepuenuuja). OBa 6MI0 MOLLHe CpeKHa OKOSIHOCT, 3aToa LTO MPEKY ,,...CTpaB
0/ HMBHWTE HanagwW, WKW y>aceHocTa 0f HMBHWUTe (hopMK, BO KOW ce TpaHchoMmpaaT
Mo >enba, nyreto 6u 6une UM U3BageHN of NameT Nopagn HEU3APXKAMB CTPpaB, UK 6m
Ce OHecBecTyBase npennaweHu...“2 [leMoHuTe ,,ce BO3aT Kako YeCTUYKM Ha COHYEeBUTE
3pauu®, cmetan Puxanm of LLloHTan, ,,TMe Ce paceaHn Hacekafe Kako npawmnHa; Tve Ka-
nat BpP3 HaC Kako JOX[; HMBHaTa O6POJHOCT ro NCNOMHYBA LeNNOT CBET; LENnoT BO3AyX,
LIeNMoT BO3AYX, BeNam, € HULLTO APYro OCBEH rycTa maca fasonu“.24

MocToM NOANEXeukn NPUHLMM BO CTOjanuLITaTa 3a NPUCYCTBOTO Ha MHKapHM-
paHOTO 310 BO CBETOT - [(aBONOT W HEroBUTE AEeMOHW o OOMKOJlyBaaT YOBELUTBOTO
MHOTY M06AK13y OTKOJIKY LUTO HalWTe CETWIHW MOKM HU [03BOJyBaaT fja noTBpAUMe.
MpaBereTo 310 e (BOO6MYAEHO) MOrpeLLHOo 1 /IOLWO, HO e MOManKy /oo Kora ce objac-
HyBa NpPeKy AeMOHCKM U Anjabo/IMYHM BNUjaHKja, Kora ce oT(hpna Kako HewTo LTo no-
TeKHyBa OfiHafBOP W Of HELWTO HenosHaTo u 6e36efHO OTafie HalleTo CeTUIHO WCKY-
CTBO, M30Ma4yeHO M MOKHO, MOMasnkKy /oo Kora ce 60pvMe CO Hero KasHyBajKu ru
rpeLuHnLmMTE, a He TPeBOT, 3N1UTe LejCTBUTENN, @ He CamoTO 3/10.

2 Eusebius, On Divine Manifestation, Book Il, 11-12. OBue 60)ecTBa, CMeTa/l, He MOXaT Aa
CrpeyaT BOjHU W YHULLTYBakE, 1 3aT0a W NpallakbeTo fain TUe He MOXese 4a CTopaTt HULITO 3a-
TOa WTO 6une HAWTO (a co Toa U faneky Of M3BOP Ha 3/10TO KOe Ce CNyyyBa), Wan rnocesysaat
HeKakBa MOK 1 CO TOa Ce MpuyMHaTa Ha 3/10TO, LUTO BOAM KOH NpallareTo Aanu Tue 403BO/yBaaT
3/10TO fa Ce Cy4vyBa, WK cammTe npasat 3/10, a BO C/y4aj fa 6uno oBa BTOpPOTO, Tpebano ga 6u-
[aT HapeKyBaHu ,,[IPMHLI0BM Ha 3/710T0".

23 The Conferences ofJohn Cassian, Chapter XlI, bo Gibson 1894.

24 Richalm of Schonthal, Liber revelationum (as translated in George Gordan Coulton, Five Cen-
turies of Religion, Cambridge Studies in Medieval Life and Thought, Cambridge: Cambridge
University Press, 1923), bo Mall 2016, 18.

3aTtoa 1 MOXe fa ce CMeTa [ieka ,,...Ha MHOTY HauuHu, npegmogepHa EBpona e npenonHeTa co fe-
moHmn* (Raiswell&Dendle 2012).
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A BRIEF INTRODUCTION TO SOME ASPECTS OF THE ORIGIN OF EVIL
“INCARNATE”

Abstract

The article offers a briefoutline ofsome aspects ofthe origins ofevil in several
religious traditions, examining concepts ofdualism and the opposition ofgood and evil,
as both an explication o fhow or why evil emerged, and an attempt at exculpation ofsin
in human behaviour. Evil incarnate (in theform ofoutcast angels, demons, and the dev-
il) is shown as originating in a celestial setting, a product of God, an impediment or an
adversarial agent, an active, intentional malignantfoe, a trickster and a tempter, and
an enemy to God’ goodness. In order to tackle some variants ofthe concept of evil in-
carnate, examples from the Old Testament are shown, as well asfrom two Qumran
Scrolls and the Ethiopie Book of Enoch (The Book ofthe Watchers). The beliefs in evil
spirits lingering in the world, spreading chaos, desperation and calamity, and causing
poor moral judgments in people are briefly examined as seen by some church fathers
and dignitaries, reaching the stance that blaming evil incarnate (demons, devils) for
wrong-doing seems ever-present, while doing nothing to truly exculpate human sinners.

Key words: EVIL INCARNATE, WATCHERS, DEMONS, DEVIL, SIN

We conceive evil in the world as inevitable, ever-present, unfixed, contagious,
mutating, proliferating, indestructible. It manifests itself in different forms, varying
from an abstract metaphysical presence in the dialectical order of reality, to a tempting
entity looming over the matters of the world, to an outright incarnate adversary, a cun-
ning trickster, a worthy foe, and sometimes a friend in desperate times. Evil incarnate in
the form of the devil or of versatile demonic creatures has been a very important con-
cept across cultures, as a motifin lore and in literature, an enemy to be reckoned with in
religious teaching, a problem to ponder in philosophy.1Man seems both frightened and
fascinated by the diabolical powers of evil incarnate, hence the motifs of bargaining
with the devil, haggling with jinn, dancing with demons; stories of participating in or
condemning witchcraft; theological problems of renouncing God’s grace while crossing
over to the “dark side”, philosophical attempts at theodicy to account for the evil in the
world of a good deity.

The problem of evil in the world is often addressed with references to the exis-
tence of the devil. On a cosmological level, an entity like the devil explains the imper-

1“Incarnate” is meant more in the meaning of it being focused into a particular entity with a his-
tory and characteristics, rather than the etymological meaning of “made flesh”, tangible, topical,
clearly perceptible.
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fections and tragedies in the world (metaphysical evil, like natural disasters and chaos);
and the suffering and desperation of humans because of injustice, cruelty and existential
anguish as a result of deliberate moral (in)action. In decision-making, the devil’s influ-
ence shifts men’s choices, which accounts for their poor decisions, and the proneness to
sinful behaviour. A pious moral agent strives to be as God-like in moral deliberation as
possible, but, according to this devil-based view, is constantly being thwarted by the in-
fluence of the devil, through complex circumstances and temptations causing him to
commit sins. The good and righteous life is constantly being jeopardised by external
factors, as well as by man’s flawed nature, and the devil’s interference accounts for
man’s moral actions and the intricacies of interpersonal and social relations. The oppo-
sition of constructive and destructive principles, of cosmos and chaos and of good and
evil from myth, folklore and cult rules of social structures integrates into monotheism in
an opposition of ontological and moral principles represented by divine, angelic forces
and a dark side of mayhem. If we assume that good and evil spirits were present in pri-
mordial religion, such as animism, and that the division between monotheism and “mo-
nodiabolism”2 explains the persevering polarity in new emerging worldviews, then the
persisting ambivalence of the world is reflected in systems3or at least stances of dual-

2Both seem to originate (perhaps simultaneously) in the monistic tendencies of human evolution
(Cams 1900, 3), in the sense that over time good spirits have converged into an instance of supre-
me goodness (monotheism with a good God), and evil ones into a supreme evil incarnate (again,
not necessarily a corporeal body of flesh) or a hierarchy of evil entities.

3Zoroastrianism is a good example - the belief places Ahura Mazda as hierarchically the highest,
a leader of a council divine with an entourage of angelic beings, a good god; Ahriman, on the ot-
her hand, is a wholly separate being, who is malignant, fiendish, “an evil spirit”, a personification
of destructive forces and chaos, and the origin of evil. The duality lies in the origin of evil, which
comes from Ahriman, an “evil spirit” (Angra Mainyu), a personification of chaos and destruction,
bringer of suffering and death. They are “original in being themselves uncreated representative of
contradictory Principles”, which might have influenced concepts about good-evil intricacies and
oppositions in nearby and in later cultural narratives (Cams 1900, 53). Humans are in constant
struggle of choice-making, due to the clear opposition on an ontological level that exists between
light and darkness, good and evil. An interpretation of a shared origin (which goes against the be-
lief of evil as independently emerging), focuses on the story about Ahura Mazda and Ahriman as
created by the one creator God and gifted with God’s goodness, and while Ahura Mazda remain-
ed good, Ahriman rebelled and became evil (Bulfinch&Martin 1991, 278-279; Wray&Mobley
2005, 85). Ahriman has a staff of demonic helpers assigned to tempt and lure people into the path
of darkness, which can be traced influencing some Old Testament books featuring a Satanic figure
(about the influence on Job, Zechariah and Chronicles, dated to the Persian period, see Davies
1998, 89-125; Wray&Mobley 2005, 85). Manichaeism is another excellent example of dualistic
beliefs. Founded as a synthesis, and an improved amalgamation of ideas from different religious
systems, it consisted of Zoroastrian dualism, Babylonian folklore and elements of Buddhist ethics,
and offered a cosmological conception of good and evil as eternal principles. God and the Prince
of darkness are in constant battle, thus creating and sustaining the universe. These coetemal prin-
ciples yield the good and evil substances, which, too, are in ongoing strife for dominance, in the
cosmic attempts at supremacy, the forces of goodness have been trapped by matter in the world
(the body is evil, for example, and the soul is good, so it must be freed from the entrapment of the
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ism. The evolution of the devil in a focused, deliberate form goes from a divine servant
to an independent, intentionally malignant entity. God’s negative (or non-benevolent)
elements or functions either fade over time, or get assigned to other beings, so there is
the belief in the Destroyer, Mashit, the “smiting angel”, hammal ‘ak hammashit, and the
Adversary, hassatan, which evolves to be (d)evil incarnate. Before Satan becomes fully-
fledged, the adversary as conceptualised in the Hebrew Bible is somewhat non-malevo-
lent, it is a creature of God. The term ‘satan’ (from which ‘Satan’ as a proper name ori-
ginated) was used to describe a role rather than a particular being common in the He-
brew Bible, where it occurs nine times - on five occasions, it refers to human beings and
denotes a role as an adversary or an accuser, and on four occasions, it refers to celestial
beings (Almond 2014, 24-25). Satan’s first appearance can be traced in one of the so-
called Davidic outlaw tales, 1 Samuel 29, when the Philistines apprehensively demand
that David be sent away, so he doesn’t become an adversary {satan) to them in the bat-
tle, also maybe in the sense of a stumbling block (1 Sam 29:4; in 2 Sam 19:17-24, the
term “satan” is also used to indicate a human adversary). As “Satan” are labelled certain
individuals, Rezon (1 Kgs 11:23) and Hadad (1 Kgs 11:14, 11:25), sent to provoke
problems for Solomon, the main point being that the Lord raises them up as adversaries.
Another instance of satan is the case of the slander charges in Psalm 109, 1-6. These are
obviously beings which pertain to the physical realm, varying in context and meaning,
ranging from a legal or military figure to a violator of God’s will. Another satan ap-
pears in the heavenly realm (Wray&Maobley 2005, 56), this more abstract and highly de-
veloped later understanding remains to this day.

The idea of distancing evil from God is also found in two of the first Qumran
scrolls, according to the sect’s understanding of the world as an ongoing battle between
good and evil, light and darkens. The Community Rule (or The Rule ofthe Community)
(1QS) is a very early example of the rule literature genre, outlining rules of conduct in
the community (thereby also known as the Manual ofDiscipline), beliefs in predetermi-
nation and in cosmic dualism.4 In the War Scroll (1QM), commonly known as “The
War of the Sons of Light against the Sons of Darkness”, a final war at the end of days
(as per long biblical tradition, see Ez 38-39; Daniel 7-12) is described, a dualistic con-
flict between the “Sons of Light” (a formulation used by the community to refer to its
own members) under the leadership of the Prince of Light (Michael the Archangel), and
the Sons of Darkness (the enemies of the Community), supported by a nation called the

body). God and the Prince of Darkness are independent in power, but dependent in dialectical op-
position through battle (neither is victorious while the other fights back), but the case of Evil not
being created by God is present, as is the belief that God is neither omnipotent nor the creator of
everything in the world (for an overview in Manichaeism see Coyle 2009, and for the later devel-
opment of its conceptions and its implications see Runciman 1982).

4 See, one of many examples, 1QS, Col. Ill: In the hand of the Prince of Light is dominion over
all the sons ofjustice; they walk on paths of light (20); And in the hand of the Angel of Darkness
is total dominion over the sons of deceit (21); they walk on paths of darkness. All the bad deeds
(iniquities, deceit, failings, mutinies) are under domination of the Angel of Darkness (21-22), and
the punishments and grief are caused by the light-darkness conflict (23-24). The edition used for
these and further citations is Garcia Martinez 1996.
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Kittim (maybe the Romans), lead by Belial.5 The work tells a story of a end-of-days
war, and sheds light on John’s Book ofRevelation (also a final war between earthly and
heavenly forces), but is not, strictly speaking, an apocalypse. The stance here is that the
spirits of darkness were created by God from the start, as were the spirits of light, in
whose deeds he took pleasure. As he loathed the spirits of darkness, a clear opposition
was established from the beginning. The dualism is relative, however, as God remains
an absolute sovereign, and is not opposed strictly by Belial (the evil instance) as an equ-
al (Almond 2014, 25-26).

The fallen Watchers from the Book of Enoch6 were not created as spirits of
evil, wickedness and darkness, but are outcast havoc-wrecking former sentinels. The
story of the Watchers, the class of cosmic beings, angels of sorts,7in Enoch tells a tale
of controlled disorder, in the sense that there is a hierarchy formed, a leader placed -
Azazel (1 En 8:1, 9:6; 69:2), S(h)emihazah (the “official” leader), a concept of what

5There will follow a time of salvation for the people of God and a period of rule for all the men
of his lot, and of everlasting destruction for all the lot of Belial (1QM Col. 1. 1); wickedness shall
be defeated and the rule of the Kittim will come to an end, there will be no escape for the sons of
darkens, and the sons of justice will continue to shine up to the end of the periods of darkens, in
peace and blessing, glory and joy (7-9). The belief is that there is a multitude of holy ones in hea-
ven, and a host of angels in God’s holy dwelling to praise his name (Col. XII. 1). God will be
blessed and the spirits of Belial’s lot shall be damned for their deeds of uncleanness, and Belial
shall be cursed for his malicious plans and wicked rule (Col. XIIl. 1-5). The Prince of light is ap-
pointed to assist the lot of the light, in accordance with God’s truth (XI1I1. 9-10), and Belial is for
the pit, an angel of enmity, darkness being his domain, for evil and for wickedness are his counsel
(11), while his lot of angels of destruction walk in the laws of darkness (12). God wins in this ac-
count of expected events, when his mighty hand is raised against Belial and the army of his domi-
nion for an everlasting blow (Col. XVIII 1; and many additional variations throughout the text).

6 The Ethiopie Book of Enoch (or 1 Enoch, as it is also known) contains an introductory section
(chs. 1-5), a narrative concerning the fall from heaven of the Watchers, a sub-class of angels (chs.
6-11), and the story of how Enoch is carried up to heaven to present a petition to God on behalf
of the Watchers (chs. 12-16), which is rejected, but Enoch gets taken on a heavenly regions tour
by an angel and shown the secrets of the cosmos (chs. 17-81). Enoch is eventually sent back to
earth for a year to impart his newly acquired knowledge to his children (81:5-10), leading to the
final part of the book, a sort of testament - the last words of a great man, divided into an account
of two additional apocalyptic visions Enoch had experienced (chs. 83-90) and an encouragement
to endure in conditions of oppression (91-105), ending the book with an account of the birth of
Noah (chs. 106-107), as well an exhortation for perseverance in the final days before the judge-
ment for the wicked and salvation for the righteous (ch. 108) (for this outline see Knibb 2009, 17,
the author notes that it relates to the book in its most developed form, a form that is known only
from a translation into classical Ethiopie, Knibb 2009, 18).

7Present also in Daniel, for example - the watchers (or observers or messengers, the “awake/wa-
keful ones” by Aramaic etymology, the earliest example of this name is in “henei ha®lohim*
(sons of God) of Gen 6:2, announce the verdict by decree, so that the living may know that the
Most High is sovereign over human kingdoms (4:17), and in the sub-story line 4:13-25, explicitly
a holy being, a watcher, comes down from heaven with instructions as a decree from the Most
High, to establish him as an acknowledged sovereign over all on earth (4:23-25).
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might be Satan. The leader forms a pact with the Watchers to provoke evil in the world,
resurrecting magic for women, teaching crafts, having sexual exploits and, through the
Nephilim, urging humans to make and use weapons, to wreak injustice and destruction
in the world. The Book of the Watchers refers to the origins of evil (from Genesis 6),
through the angels who bring sin to humanity, thus provoking calamities (such as the
Deluge) and disease, and the perpetuation of sin, and contains three main lines of sin
(perpetrated by the angels): mating, defilement and reproduction, and imparting forbid-
den knowledge (weaponry and make-up) and magic to humans. In one account of the
story, the Watcher Asael (or Azazel) teaches men how to create weapons (which facili-
tates war-waging), and gives women make-up (artificial beautifying and the use of
adornment is bad because it enhances lust).8 Another line of the story tells us how the
Watchers taught humans magic, botany, charms, astronomy, medicine and similar impi-
ous crafts.9 The main plot-mover, it seems, is the angels’ desire to mate with human fe-
males, that sort of fornication is where all the other ways in which they lead men astray
seem to originate. Shemihaza as chief proposes to choose “wives” from the daughters of
men, and also to beget children,10and they all swear an oath to join in the action, while

8Asa'el taught [men] to manufacture swords of iron and breast-plates of copper and showed them
what is dug up [and how] they could work the gold to have it ready, and as for silver, to emboss it
for bracelets [and other jewellery for women.], while the women he divulged about antimony and
eye-shadow [and all the precious stones] and about dyes... [(4QEnoch b Col Il (= 1Enoch 5:9-
6:4 +6:7-8:1), 26-29)], the edition used for these and further citations is Garcia Martinez
1996. These types of dangerous knowledge lead humans astray, corrupt their ways, and bring abo-
ut great impiety and much fornication.

9They (...) taught them (the women with whom they had relations) sorcery, incantations and the
cutting of roots and to explain herbs [4QEnoch a Col Il (= 1Enoch 6 :4 - 8 : 1), 15]. Shemiha-
zah taught incantations and (how) to cut roots; Hermoni taught (how) to undo magic, sorcery, ma-
gic and skills; Baraqg'el taught the signs of the shafts; Kokab'el taught the signs of the stars; Zeq’el
taught the signs of the lightning; Ar'teqof taught the signs of the earth; Shamsi‘el taught the signs
of the sun; Sahari‘el taught the signs of the moon, and all men began to reveal secrets to their wi-
ves [4QEnoch a Col IV (=Enoch 8:3-9:3.6-8), 1-5)]. Since men started expiring on earth,
and their outcries went up to the heavens, Michael, Sariel, Raphael and Gabriel saw that loads of
blood was being spilt upon the earth, which was filled with evil and violence, and realised that the
wailing for the destruction of the sons of earth reached the gates of heaven. It was to the holy ones
of heaven that the souls of men appealed, albeit being taught mysteries by Shemihazah and his
peers (and minions), who, having been granted jurisdiction to rule over all of his fellow, proceed-
ed by defiling the Watchers from the relations with the daughters of men [QEnoch a, Col IV (=
Enoch 8:3-9:3.6-8), 5-22].

D They and their chiefs [all took for themselves women, choosing (from) among (them) all], and
they began to penetrate them, and be defiled by them [4QEnoch a, Col Il (= 1Enoch 6 :4 -8 :
1), 14-16]; The Watchers see that pretty and attractive daughters were bom to humans, so they,
sons of the sky, lusted for them and said to go pick females [4QEnoch b Col Il (= 1Enoch 5:9-

6:4+6:7-8:1), 3-5]; “... and they and their chiefs all took for themselves women, choosing
(from?) among all and they began to penetrate them and be defiled by them, and the women beca-
me pregnant by them and gave birth to giants [4QEnoch b Col Il (= 1Enoch5:9-6:4+6:7-

8:1), 18-20].
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Shemihaza vows to be the only one to pay for that sin, should the others decline to do
the deed.1l The women got pregnant and it is how giants (the Nephilim) were made, but
since sustenance for giants is difficult to keep up with, men could not feed them, and the
giants turned against them to devour them, along with other inhabitants of earth (who
also seemed to join in this cycle of violence).22 The earth complained about the lawless-
ness, and the result of the angels’ desires and interference was the Deluge. In one ac-
count of the story, the giants are killed, and their immortal angelic spirits, while sort of
indestructible, cannot return to the heavens, and therefore remain on earth to cause may-
hem and be the cause of evil, in the form of pain and suffering (diseases) and as moral
sin.BThe popularity of the story in the Second Temple period, as well as its reappearan-

1 All the chiefs decide to accept the venture: “We take an oath and swear, all under oath, one to
another not to go back on this enterprise until we have completed this work [4QEnoch a, Col Il
(= 1Enoch 6 : 4 - 8: 1, 1-4)]; (Shemihaza): “... and | alone will be guilty of a great sin...”“. They
replied and all said to him: “We all take an oath (...)* [4QEnoch b Col Il (= 1Enoch5:9-6:4
+6:7-8:1),4-8].

12 Giants grew at the rate giants grow, so they consumed the work of men, who could not supply
them, and so the giants “plotted to kill the men and to consume them”, and also began to sin
against creatures of the earth, which denounced the wicked for all the evil that had done to it
[4QEnoch a Col Il (= 1Enoch 6 : 4 - 8 : 1), 17-22], also in 4QEnoch b Col Il (= 1Enoch 5:9-
6:4+6:7-8:1), 20-25.

B The Lord says to Gabriel to exterminate the sons of fornication (the bastards), the sons of the
Watchers from among the sons of men [4QEnoch b Col IV (= 1Enoch 10:8-12), 5-10]. They (the
offspring?) are to be confined in an everlasting prison and sentenced to torture (at the judgement
by which the Lord shall judge they “will die for all the generations™). The “spirits of the bastards
and of the sons of the Watchers” are to be exterminated, “because they have caused evil to be do-
ne to men”. Sin is to be exterminated from the face of the earth, and evil deeds vanquished, in or-
der to allow for the plant ofjustice to appear, with the deeds ofjust men [4QEnoch ¢ Col V (=
Enoch 10:13 - 19+12:3), 1-4)].

The story is further developed in the Book ofJubilees, and seems to be present in Qumran prayer
and incantations that ridicule “the bastards” - the evil spirits as offspring of the illicit union of an-
gels and human females (see 4Q510-511,4Q444, and 11Q11V.5-11).

In a far-fetched hypothesis, some Watcher-like quality can be found in the demon Pazuzu. In As-
syria, Pazuzu seemed to have served as an apotropaic entity, against Lamashtu, as amulets depict-
ing him were sported by pregnant women and midwives, in order to protect newborns. Some
claim that Pazuzu does not belong really to the Assyrian culture, albeit the confirmations (see
Arona 2003), but his origin can be located in Sumerian protohistory - hence, the “I am Pazuzu,
son of Hampa, king of the evil spirits of the air, which come out with violence from the mounta-
ins” (ancient and threatening incantation against Labartu/Lamashtu, Wiggermann 2007, 126). Eric
Marple (Marple 1966, non vidi) describes Pazuzu like the most terrible of all demonic creatures
of Mesopotamia, a spreader of disease and destruction. It is also believed that Pazuzu travels with
the wind and spreads malaria (he gets identified with Typhone, the angel of mortal winds, bringer
of typhoid fever). Some sources (Alfonso di Nola in Arona, op. cit.) locate him like one of the se-
ven demons of Babylonia, part of the group of “the Seven”, the messengers of Era (the god of pla-
gues). The Yezidi tribes of Kurdistan, who worship a Watcher-line deity, Malek Taus (the Pea-
cock Angel) have a story similar to the one about Zu (Pazuzu) and Tiamat. In their mythology, a
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ce through literary motifs can be explained by the important existential questions about
evil it (sort of) answers, like the reason and the timing for the diluvial episode (human
deeds become overwhelmingly evil due to the actions of angels). Evil spirits among pe-
ople account for the continued evil-doing, they roam and cause diseases, disasters, and
poor moral judgements (spirits make people act in evil ways). On a cosmogonial level,
God is distanced from evil, which is the offspring of outcast angels, and causes sins and
suffering (it all started as an angelical creatures’ transgression against God). The “de-
monic” forces on earth, however, can be potentially annihilated (unlike human nature or
condition), through a final apocalyptic battle between good and evil (in which the good
wins), which is why the rest of Enoch is an example of stunning apocalyptic-like narra-
tive. The prominent topic in the retelling of the story of the Deluge in chapters 10 and
11, that all earth will be cleansed of evil and wickedness, everyone will worship God
and live in peace for eternity, and that justice and joy will prevail, can be found rephra-
sed in many passages.

The story of Balaam and the ass (Num 22:22-35) might be seen as an introduc-
tion to the heavenly satan in the Hebrew Bible (a sword-wielding messenger of the Lord
sent to convey God’s anger), but we can assume that the Devil does not exist in pre-exi-
lic stories. An important elements that does exist is the depiction of satan literally like
an obstacle, which “supports the notion that Satan is always a character of opposition;
indeed, this is his primary role in the Bible and beyond” (Wray&Mobley 2005, 57), and
later as a tempter. The role of hassatan (the most near “ancestor” of the biblical Satan)
in the Book ofJob is to tempt the righteous and pious man, in order to test his devotion
to the Lord (one day the heavenly beings came to present themselves before the Lord
and Satan/hassatan also came among them, Job 1:6). He is a heavenly being with a
wicked purpose: at first glance hassatan appears to be simply one more member of the
heavenly court, one of “the sons of God”, the divine courtiers assembled in the throne
room of the cosmic monarch (Wray&Mobley 2005, 59), but later it becomes apparent
that he is acting independently and deliberately.}4 Satan tells God that Job is loyal and
obedient and has the fear of God (in a biblical sense of fascinated and trembling awe),
because being virtuous had been nothing but comfortable and profitable for him. Satan
is not the cause of evil, he is more of an instigator, an interested catalyst of a series of
events about to transpire, someone to prod events into action in a certain direction.15 Sa-
tan appears in the fourth ofthe eight visions in Zecharias (3:1-7), as a member of a hea-
venly governing body, where he is charged with the task of testing the loyalty of the pi-
ous. Ifhe is acting as a “whistle-blower” for human impiousness and opportunism, then
he is still identifiable as part of a heavenly “team”, but if he is thought of as truly op-

half-lion half-eagle, Imdugud (or Anzu), is said to have stolen the Tablets of Destiny from Enlil,
which gave him power over the universe as a controller of fates.

4 See Job 1:6; Gen 6:2; 1Kgs 22:19-23; Ps 29:1, 82, 89:5-8; Isa 6:1-8; Dan 7:7-9, 14.

B As Wray and Mobley point out, there is even “a certain arrogance and audacity associated with
this character—and if God is testing Job, one could just as easily argue that hassatan is testing
God” (Wray&Mobley 2005, 64).
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posed to the divine, then a proper divergence, a cosmic and moral bifurcation can be
identified.

A clear enmity between the Devil and God flourishes in the Jewish and after-
wards the Christian literature of the intertestamental period, and that is the struggle that
remains until present times. The Book of Revelation clearly reads about “that ancient
serpent, who is called the Devil and Satan” (Rev 12:9) and “the dragon, that ancient ser-
pent, who is called the Devil and Satan” (Rev 20:2).16 As time progresses, Satan assu-
mes a more commanding role, and his diabolical minions appear more than 500 times in
the New Testament, but it is clear that the power of God’s goodness is greater, and that
it is but a matter of time before Satan’s power will subside and fade. The most famous
encounter between Jesus and Satan is the episode of the temptation in the wilderness
(Mk 1:12-13; Mt 4:1-11; Lk4:1-13).77

The association of the sinner and the devil is not taken to easily exculpate
man’s choosing capacities, and yet the accusation of the devil for a committed sin is as
common as the admonishments that accompany sin itself. When man has made a pact
with God’s adversary, cursing the adversary entails cursing one’s very soul. In Augusti-
nian tradition, this trend of non-exoneration of man worked: man corrupts his soul with
devilish matters, they do not just come from elsewhere. This is probably why the pact
between the Devil and the sorcerer (witch or warlock) was perceived as a precondition
for possession and extériorisation of magical powers. Following Augustine, witchcraft

B The serpent as evil is probably a result of some influence by other cultural narratives. The con-
cept of Satan in the Intertestamental and subsequent period as evil incarnate has some characteris-
tics of other diabolical figures or demonic creatures from the Hebrew Bible, like the Canaanite
Molech, which were not previously associated. Molech (Melchom), “the abomination of the Am-
monites”, was originally a West-Semitic deity, the god or idol of the Ammonites, and part of Ca-
naanite and Phoenician mythology, yet Melchom (“unearthly king”) is now considered to be a les-
ser demon (Bane 2010, 221). He is associated with child-sacrifice (children-devouring is reflected
in Kronos and Saturn in Greek and Roman mythology, respectively), due to the events in the val-
ley at the base of Mount of Olives. Ranked as Hell’s paymaster and Satan’s treasurer, Melchom is
the demon of greed (in De Plancy’s Dictionnaire Infernal 1863, De Plancy 1993, 45). Later Mo-
lech (Moloch) is used for “Satan”; in Milton’s Paradise Lost Molech is one of Lucifer’s main of-
ficers (1:392-405).

7 Wray and Mobley identify the episode as a foundational Satan story, finding that though Jesus
refuses to bargain with the devil, the countless stories in European and American folklore through
the ages about ordinary people, wizards and artists who gladly did business with the devil are va-
riations of it (Wray&Mobley 2005, 120). This, however, is not taking into consideration the hypo-
thesis that stories about bargains with the dark side were present much earlier. According to re-
cent research (philogenetic techniques in fairy-tale analysis, Da Silva&Tehrani 2015), the Indo-
European roots of fairy tales show the motif of selling one’s soul a long time ago: The Smith and
the Devil may be one of the oldest European folk tales, with the basic plot stable throughout
the Indo-European speaking world from India to Scandinavia, possibly being first told in Indo-
European 6,000 years ago in the Bronze Age (the smith offers his soul in exchange to be able to
forge metals and make the best tools). The “Bargain with the devil” and “Man sells soul to devil”
are motif number M2010 and 211 in Stith Thompson's Motif Index of Folk Literature (slightly
moved in the Aarne-Thompson Index).
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and sorcery were viewed as originating in a compact, explicit or implicit, between men
and evil spirits/demons. The unacceptability of witchcraft was due to the forming of
pacts with evil. St. Augustine laid down the belief that witchcraft depended on a pact
with the Devil.BAccording to St. Thomas Aquinas, a pact was explicit when the sorce-
rer invoked demonic assistance, and tacit when, without acts of conjuration of demons,
a person performed an act with the aim of effecting something which either did not na-
turally follow, or which was not expected as the result of the direct intervention of God
(Almond 2014, 79).19According to him, if a sorcerer invokes demons, they come to him
- any human being who accepts help from a demon, in the hope of accomplishing some-
thing which transcends the powers of nature, has entered into a pact with that demon,
which means that such a man offers worship to the enemy of God. Such a pact, there-
fore, has “... the same inner meaning as the ancient conception that a man may sell his
soul to the Devil to gain power for himself’ (O’Grady 1989, 71).

In a climate where nefarious agents of doom and havoc were imagined as pur-
posely going about their ways to tempt and corrupt the souls of men, encounters with
them were expected, and so were the musings and warnings about them from scholars
and church dignitaries. Not only the places for show-gatherings, but even the temples
[...] even the streets and the market-place, and the baths, and the taverns, and our
very dwelling-places, are not altogether free from idols, noted Tertullian - Satan and
his angels have filled the whole world.2 When depicting the crown of the devils, and

1BThe worshiping of idols and superstitious practices, according to St. Augustine, pertain either to
some part of God-worship, or to arrangements about leagues with the devil, like in the magical
arts (he includes haruspices, augurs, amulets, medically unapproved “cures” in the form of incan-
tations or rituals such as dancing, On Christian Doctrine, I, 20, 30 in Schaff 1887); and predicti-
ons in astrology are also to be referred to the same class as if they were leagues and covenants
with devils (On Christian Doctrine, I, 22, 34). The arts of divination are to be utterly repudiated
and avoided, as a product of guilty superstition, a result of a fellowship (false and treacherous)
between men and devils. The sacrifices in such unions are not to God, but to devils (refers to 1
Corinthians 10:19-20), “...in regard to all these branches of knowledge, we must fear and shun
the fellowship of demons, who, with the Devil as their prince, strive only to shut and bar the door
against our return” (On Christian Doctrine, I, 23, 36); “fellowship with devils must, as has been
said, be utterly rejected and held in detestation” (I, 26); the entering into fellowship
with devils by means of leagues and covenants about signs should be utterly rejected and held
in detestation (Il, 39, 58).

19 This distinction even further blurred the boundaries between popular superstitions and sorcery
and witchcraft, for example, things seemed to get even more complicated when the 1398 Univer-
sity of Paris articles against ritual magic condemned entering into an implicit or explicit pact with
demons, defining the former as any superstitious ritual, whose effects cannot be reasonably traced
to God or nature.

2 Tertulian, On Shows, ch. 8 (in Roberts, Donaldson& Cleveland Coxe, 1885). For at the very ti-
me the devil is working havoc in the church, Tertullian asks, “... do you doubt that the angles are
looking down from above, and marking every man, who speaks and who listens to the blasphem-
ing word, who lends his tongue and who lends his ears to the service of Satan against God?”. So-
me humans are susceptible to blasphemy, especially when offered as merriment and pleasure -
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the disturbance which they always raise in our atmosphere, John Cassian claimed that
the atmosphere which extended between heaven and earth was ever filled with a thick
crown of spirits, which do not fly about in it quietly or idly, so that the divine providen-
ce has thankfully withdrawn them from human sight. This was most fortunate, because
through ®... fear of their attacks, or horror at the forms, into which they transform men
would either be driven out of their wits by an insufferable dread, and faint wary...”.2l
When Eusebius criticised the Greeks about their polytheistic beliefs (they set up mortal
men, as the Gods of Others, Gods being more numerous than the inhabitants)22, he also
noted how they ministered, by means of libations and the fumes of sacrifices, to the evil
demons, drew to themselves demons and powers which fly in the air through abomina-
ble incantations, and versatile lawless enchantments.23 Demons “ride like motes in the
sunbeam” thought Richalm of Schénthal, “they are scattered everywhere like dust; they
come down upon us like rain; their multitude fills the whole world; the whole air, the
whole air | say, is but a thick mass of devils”.2

There is an underlying principle in the stances about the presence of evil incar-
nate in the world - the devil and his demons surround humanity far more closely than
what our sensory powers allow us to confirm. Evildoing is (usually) wrong, but it is less
wrong when explained by demonic and diabolical influences, when discarded as origi-
nating in something external, unknown, safely beyond our sensory experience, wicked
and powerful, less wrong when we battle it by punishing sinners, and not sin, evil
agents and not evil itself.

just as nobody dilutes poison with gall, the devil puts the accursed things and deeds into the dead-
ly draught he prepares as things pleasant and seemingly acceptable to God (ch. 27).

2L The Conferences ofJohn Cassian, Chapter XII, in Gibson 1894.

2 Eusebius, On Divine Manifestation, Book Il, 12, in Pearse 1843.

2 Eusebius, On Divine Manifestation, Book Il, 11-12. Those deities, he thought, could not pre-
vent wars and devastation, so he wondered whether they could do nothing, because they were no-
thing (and thus far from being the cause ofthe evils that were happening), or they possessed some
power and were the cause, which leads to the question whether they permitted evils to happen, or
did them themselves, and in case it was the latter, should have been called Princes of evil.

24 Richalm of Schonthal, Liber revelationnm (as translated in George Gordan Coulton, Five Cen-
turies of Religion, Cambridge Studies in Medieval Life and Thought, Cambridge University
Press, Cambridge, 1923) in Mall 2016, 18.

In many respects, it seems, “premodem Europe was bristling with demons” (Raiswell&Dendle
2012).
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